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The Seder In Rabbinic Literature

By: Rabbi Noah Gradofsky. Last edited March 25, 2012.

Preface: This is a compilation of selections from rabbinic literature relating to the seder,
combined with my own comments and thoughts, as well as the comments and thoughts of some
of my teachers. Later sources are added where appropriate. The selections follow the order of
our Haggadah, and not necessarily the order in which these texts appear in their classical sources.
Most of the texts are my selections from the 10th Chapter of Pesachim in the Babylonian
Talmud, with other texts added where | was both aware of the text and found the text particularly
interesting. Unless otherwise indicated, translations of the text are my own. Where a Mishnah is
quoted, | quote the text as it appears in the Babylonian Talmud and note variations between that
text and our printed Mishna or the Mishnah as it appears in the Jerusalem Talmud only when |
am aware of those differences and feel that those differences are of particular interest.

Please note: The discussions in this compilation may well be of halachic import. However, this
is by no means a halachic work. Please consult your rabbi about any halachic issues.
The following is the order of sections in this compilation:
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INTRODUCTION
Care for the Poor

Talmud Bavli Pesachim 99b (Mishnah 10:1)  (N:> mawmn) 2 7Y U [T 2°70D Noon YHa2 7mbn
Y2IRM 12 NI R 20°W TV DR R? ORIV 1Y 19ORY WANY TV QTR 9IR° XY M1A% TIM0 2°10D S27Y

SWTANT 1 129K 10 YW MDD
On the eves of Passover, near Mincha time, a person should not eat until it gets dark. And even
a poor person in Israel should not eat until he reclines. And they should not give him less than
four cups of wine, even if [the money comes] from the charity plate.

Question for thought: The Mishnah informs us that even a poor person is supposed to recline
on Passover and that a poor person is also to have four cups of wine, even if that must be
provided from charity. Reclining, as well as drinking the four cups of wine is a symbol of
freedom and affluence. What does this Mishnah tell us about the obligations of a community for
the spiritual and psychological wellbeing? What does it tell us about individual importance, and
self-worth?

Women and the Four Cups

Babylonian Talmud Pesachim 108a - 108b 2 7Y T R TIY IR N7 2705 N20K a2 Tbn
97 11327 1N . ... DITINIRA 17 3T ARY (2 TINY) 997 MDD VAR MO0 W 7 12 YW 020 0K

PIPN TARY,DOWI TR DOWIR TAR L1797 M0 V2N 17270
And Rabbi Joshua ben Levi said: Women are obligated in these four cups, (108b) since they
were also in the same miracle. . . . Our Rabbis taught: Everyone is obligated in these four cups,
both men, women and children.

Notes:

- Regarding children, see the following piece.

- Note that Rabbi Joshuah ben Levi used this same rationale for women's obligation to read s79a»
(Megillah) (see Megillah 4a and Arackhin 3a) and Channukah lights (see Shabbat 23a).

- According to Rashi, Rashba"m, and others, the point here is that women were actively
involved in bringing the miracle about, refering to e.g. Babylonian Talmud Sotah 11b which
says that the Israelites were redeemed due to the righteousness of the women. Others read
Rabbi Joshua ben Levi simply saying that the women were saved by the same miracles.



Should We Rush Through the Seder
(the answer may surprise you . . . don’t tell the impatient relatives)

Talmud Bavli Pesachim 108b - 109a R TP UP " 2 7MY P N7 20D No0K 9aa TbN
NPYIN 1 901 AT 027 MR .MIPIN TARY LW TN DOWIR TR L1727 MO V2N P01 97 11320 uNn
527 DY PHY 1R DRWN W0 ROW T ,N0D 27932 PR NoR (LLR) 12 PRRNn LRPR 2702 mpinh we
NMIXN POV (MR MYOOR 227 ,R°IN IPRW W ROW 27D 110D 2732 MIPINY PIIARY N0 P 1w R2pY
M2 TYY DY IONT MR RD 1RO IRPY 027 HY POV 1IAR LR0IN LI RO Mpn awa ,oonod S92
573 T OO O 273 W ROW 07D ,MPIN 9°2w3 T 10D 272 .09 O 27 27109 228N PIN W
012 PR AORW
Our Rabbis taught: Everyone is obligated in these four cups, both men, women and children.
Rabbi Joshuah said: Is there any benefit for children in wine? Rather, we given then (109b)
parched ears and nuts on the eve of Passover, so that they not sleep and will ask. They said
about Rabbi Akiva that he used to give parched ears and nuts to children on the Eve of Passover
so that they not sleep and will ask. It is taught: Rabbi Eliezer says, we break matsah in haste*
on the eve of Passover, so that the children do not sleep. It is taught: They said regarding Rabbi
Akiva that throughout his life he never said in the Bet Midrash "It has come time to leave™ except
on the eve of Passover and the eve of Yom Kippur. On the eve of Passover - for the children, so
that they do not fall asleep. On the eve of Yom Kippur - so that they feed their children.
*: Soncino, following Rashi, renders: "The mazzoth are eaten hastily.” Jastrow prefers: "Matzah
is distributed among the children before the regular turn in the Passover ceremonies, in order that
they may not fall asleep.” See Rashi and o7awn Rashba"m on this page of Talmud Pesachim for
some discussion.

Shulchan Aruch 272a R 1°U0 aun 129 2% AR Y
NN MY NN DIPY ,YITHN 122 NIN OX NI ; TYNNWI TN DI1OND »TI ,00 Tvan Ty NNYY dd
.. DY XOV MPNN 922w D1OND

His table should be set while it is still day, in order to eat immediately after it gets dark. And
even if he is in the Beth Midrash, he should get up, because it is a Mitsvah to hurry and eat, so
that the children won't sleep. . . .

The Four Cups and the Four Languages of Salvation

Exodus 6 v. 6- 8 n 1 P95 Y PUD MR

n:ﬁN ’7 ’m 3 nnv'm D"I N'? n:a': m”-n m:': "7 nnnx 7nn7‘71 (t) m‘m n’nou:n wm vht:
n-mn‘: ANR NNY O NR NRYI YR PIND 'm DONR IR (M) :071¥N NYI0 NNRN DINR RIXIND
SR wwm DY 1nN NN :w’bw PNy

(6) Therefore say to the children of Israel, | am the Lord, and | shall take you out from under the
burdens of Egypt, and | shall save you from their bondage, and | shall redeem you with an
outstretched arm and with great judgments. (7) And | shall take you for myself as a nation, and |
shall be for you a God, and you will know that | am the Lord your G-d who took you out from
beneath the burdens of Egypt. (8) And I will bring you into the land which | have raised my
hand (i.e. swore) to give it to Abraham, Isaac, and Jacob; and | shall give it to you as an
inheritance - | am the Lord. Note: Translation my own, with some aid from the Jerusalem Bible.




Exodus Rabbah 6:4 DR RIRY 7 7" 1 70D (RI9N) 7720 nnw
DYON NPN YT ,NYID JPDY Y *MPIY 7T TN PNNPDY PNONN PONINM PONRNIN N W MDIND T
,NIPN D DY) RUN MY D1 (TOP DNN) 'NIY NN DPPY NN 9’51 MDD 77
There are here four expressions of redemption: "I will bring you out”, "I will delivery you™, "I
will redeem you™, and "I will take you." These correspond to the four decrees* which Pharaoh
issued regarding them. The Sages accordingly ordained four cups to be drunk on the eve of
Passover to correspond with these four expressions, in order to fulfill the verse: "I will lift up the
cup of salvation, and call upon the name of the Lord (Psalms 116:13).
Trans. Soncino

* For the four decrees, see 2>: X (N9) N27 mnw (Exodus Rabbah 1:12 and following).

Jerusalem Talmud Pesachim 37b (10:2) 2"/ 2 W 1 [T 5 P 2IMOD NOOR MV TSN
M N INIY 22D NMNNX DY MDIND YAIN THD 72 129 () 7V) DYA PNY 129 MDD NYIIND PN
THI AN MY 12 YYIN 227 SNNPDI YNONI MNDNM NN N DYY XD OINN YNNPD) /1N DINN SNRNIM
DD NN NYID T HY DIDN NN NN NYID DD HX DNMIN VNWYN) YT NYIS DI NYI9 DY MDD YIIX
TNY N7APNY INYNY DY MDID NYIIN THID NN P *NPITN YIIN THID DX MY 27 1IN 12 Y19
YPON TN M MNN) HY MDD YAIN /Y DX MPYNY 172pN PNY YD) . . . O MNIN DX MPYnD

PN RYN MYIY> DID PTN 1217 701D YUK 1O YT Y01)

Jerusalem Talmud, Pesachim, Chapter 10 law 2. Page 37 columb b-c. Translation my own.
From whence do we get 4 cups? Rabbi Yochanan [said] in the name of (Folio c) Rabbi
Benayah, "parallel to the 4 redemptions, 'therefore say to the children of Israel, | am the Lord,
and | shall take you out etc., and I wil take you for myself as a nation etc," 'and I shall take out,
and | shall save, and | shall redeem, and I shall take." Rabbi Joshuah ben Levi said "parallel to
the 4 cups of Pharoa - 'and the cup of Pharoa was in my hand . . . and | squoze them into his cup
...and | placed the cup in the hand of Pharoa' (Gen 40:11), ‘and you shall place Pharoa's cup
into his hand.' (Gen 40:13)." Rabbi Levi says, "parallel to the four kingdoms*. And the Rabbis
say: "parallel to the four cups of retribution that the holy one blessed be he will make the nations
of the world drink." (4 verses are cited wherein G-d's retribution includes a reference to cups,
with one verse given further explication) . . . and parallel to them, the holy one blessed be He
will in the future give Israel to drink four cups of consolation [as demonstrated in these verses:]
"G-d is the portion of my inheritance and of my cup™, (Psalms 16:5) "you anointed my head with
oil, my cup runs over" (Psalms 23:5), and this "the cup of salvation I shall lift" (Psalms 116:13)
is two (note: the word salvation is written in the plural in the Hebrew text).

"QITRY 1171 2T OPTWD oM WA TR Non 1T 70" aTvn R ¢
Commentary of Korban Ha'edah: "Parallel to the 4 kingdoms - that subjugated us, and these are
the Chaldeeans, the Medians, the Greeks, and Romans"

THE FIRST CUP

Babylonian Talmud Pesachim 114a (Mishnah 10: 2)  (2:5 maw») X"y 759 77 29705 5933 719N
,1°0 2F 7020 t20AIR D9 002,700 DY 12 0 0N L3 DY 7020 tD0IIR XA D92 ,IWRD 012 17 1A

.07 ¥ 72n 72 R
They mixed him the first cup; Bet Shammay says he blesses on the day and then he blesses on the
wine, and Bet Hillel says he blesses on the wine, and then he blesses on the day.




THE VEGETABLE

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:> maw») X" 759 77 29705 5933 719N
... O N9V YINY TY NN 52010 1795 ININ

They brought before him, he dips with the lettuce until he reaches the breaking of bread.

Notes:
Many texts of this Mishnah read " . . . Yavn mpa> mab woan they brought before him greens, he
dips with lettuce."

Why Do We Wash Before Karpas?

Babylonian Talmud Pesachim 115a R 7MY YU [T 20D NoR Y922 TIMhN

0770 D01 PI¥ T apWR2 110 92 RIYWIR 27 K TYIR 027 R
Rabbi Eliezer said in the name of Rabbi Oshayah: Anything that is dipped in liquid requires
washing hands.

Rashi on Talmud Pesachim 115a N TR 0P N7 29708 Noon Y''wn

M0 PPWR Knun mIIN2 Y0197 991 T NI DOTAW L,PRWHN DWH T a7 n9Oul TN
Requires washing hands: Because of the liquids, since the (unwashed) hands are of secondary
impurity, and anything that invalidates tithes makes liquids impure etc.

Note: The rule that objects dipped in liquids require one to wash ones hands before eating them,
though not in common practice today is recorded in x:y mM592 MOYN NN Mwn H»ana Mishneh
Torah of Maimonides, laws of Berachot 6:1 and 7:nyp o»n N7 Ty Jndw Shulchan Aruch
Orach Chayim 158:4, though there is a difference of opinion as to whether such washing
requires a blessing. "Liquids" refers to the liquids listed in Mishnah Machshirim 6:4: Water,
wine (likely including vinegar), [olive] oil, [bee] honey, dew, and blood.

Daniel Goldschmidt, Haggadah shel Pesach, p.7. notes that all of the ancient Hagaddot (e.g.
from the Cairo Geniza), early medieval rabbis (geonim), Rashi, and Maimonides prescribe a
blessing for the washing of the hands for Karpas. As the practice of washing for dipped items
became less prevelant, the blessing became less prevelant.

How Much Karpas Should Be Eaten?

Common practice today is for people to eat a very small volume of Karpas (i.e. less than an
olive's volume). Perhaps this is due to a concern for having an appetite for the matzah.
However, others argue that eating Karpas is a mitzvah, and therefore must involve eating a
proper amount. Daniel Goldschmidt, Haggadah shel Pesach, p.7 notes that the ancient practice
was to say a grace (borei nefashoth) after Karpars, indicating that the ancients used to eat a
volume of Karpas.
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THE SEDER PLATE

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:> maw») X" 759 77 29705 5933 719N
:0"Wi NTONt (32) MYUOR 927 .M DO PRY 0D DY AR L1IWIAN WY NOMM NN ¥A 10107 W07 . L.

70D W 1D PIDT PRI 1 WIPH LMED (IR PITY +[°273]
. .. They brought before him Matsah and lettuce and Charoseth and two cooked foods. [They
bring the charoseth] Even though the Charoseth is not a commandment. Rabbi Eliezer son of
Tsadok says: It is a mitsvah. And in the temple they would bring before him the body of the
Passover [offering]

Notes: Babylonian Talmud 114b-115a mentions that in theory one could use lettuce as both a
vegetable for vanp (Karpas) as well as for the 2y (bitter herb). However, the Talmud discusses
that there is a difference of opinions as to which blessings would be made over the lettuce and
when. Therefore, 8297 n»2 xnx 17 (Rabbi Acha son of Rava) recommends using a different
vegetable.

What Does Charoset Symbolize?

The Mishnah, sited immediately above said that Charoset is placed on the table even though it is
not a Mitsvah (though Rabbi Eliezer son of Tsadok says that eating it is a mitsvah).

Babylonian Talmud Pesachim 116a R 7Y TUP 17 29782 No0K a2 TIRbN
PR MR L1007 3T I JIM 227 .MIDND T7 1IN M? 227 2mMEn RD 101 NS IR PITE 2272 TTYOR "0
I 9277 NN R2AN .DOWY 3T T 92102 I L,MIDNY 3T T ARY L0 XY L,mR X 1900
207 IR DWW TN OIAN DR P IO PITY 0202 MYOR 027 MK BP0 13T DO L3N 29T Phan

.MXRY PYan oo
Rabbi Eliezer son of Tsadok says it is a mitsvah etc: Why is it a mitsvah? In memory of the
apple-tree*. But Rabbi Yochanan said: As a reminder of the clay. Abaye said: Therefore, it is
necessary to make it acrid-tasting, and it is necessary to make it thick. To make it acrid-tasting -
in memory of the apple-tree; and it is necessary to make it thick - in memory of the clay. It is
taught in accordance to Rabbi Yochanan: the condiments (in the charoset) are a reminder of the
straw, the charoset is as a reminder of the clay. Rabbi Eliezer son of Rabi Tsadok says: Thus the
sellers of parched grain (Jastrow Dictionary: Who also sold spices) in Jerusalem would say:
"Come purchase spices for the mitsvah."

Babylonian Talmud Sotah 11b 2 7MY R 17 77VI0 N20R Y23 TIMdNn ¥
W AR MDA NN TR MITM M LT AT AW 11 ;0P N2 MR MN2YNRY P

"2 PN MDA NAN 1 2w
And when they (the Israelite women in Egypt) became pregnant they went to their homes. And
when the time of their birthing came, they went out and gave birth in the field under the apple-
tree. As it says: (Song of songs 8:5) "I awoke you under the apple-tree."

Song of Songs 8:4 7 PI0D 11 PR 2R W

SN 7220 MY TN AN220 AW TRTIY msRD N ATIT 7Y NRRINM N0 T 7Y NRT N
Who comes up from the desert, leaning on her loved one? | awoke you under the apple-tree,
there your mother conceived you, there conceived the one who gave birth to you.

7



Note: It is possible that the Rabbis are reading this verse as, "There the one who conceived gave
birth do you."

Ny 8any 80 THIS POOR BREAD?

Deuteronomy 16:3 A0 PP 2927
ANRY DI NX 1R 1R DER YINR DRY 179032 02 I af? Nin 17y 28R Dow) nyw ven 1Y 2aRn XY

700 93 %R TINR
Do not eat with it (the Passover offering) anything leavened, seven days you shall eat with it
matsah, bread of affliction, for you left in haste from Egypt; so that you remember the day of
your leaving Egypt all the days of your life.

Babylonian Talmud 36a R 71%¥ Y% n7 2°70D NooR Y23 TIMbN
O 2200 M T 2RPY 2277 RAYY RN LWIAT 7AW U2 WO A0 01D T IV OnY L. L DINIR R2PY 020
0°927 YOV PIWW N T W ano ORMW MMRT LORMWTD T 1Y 772 3PT ORI RPY 2 20N O N

1297

Rabbi Akiva said: . . . Lechem Oni [excepts] dough needed with wine honey or oil. What is the
reason for Rabbi Akiva['s statement]? [Rabbi Akiva reasons] Is it written "lechem oni" (bread of
affliction)? It is written "lechem ani" (poor bread). And for Rabbi Akiva that which we read it
"lechem oni" is as Shemuel [explained], for Shemuel said: "Lechem Oni" means bread upon
which we say many things.

Babylonian Talmud 115b-116a R TN TUR = 2 TIMY WP [T 20D NoR Y922 TIMbn
PHY PIWW On? T 1y an 937 Rl RIN .0°127 PHY PNvw an? < (2°n2) "1y onh Y 0027+ (OXINY K
1977 77 DMK D27 L7019 IR AR (LTVR) T 701192 107TW 1Y 1,200 1Y T 1Y and IR 927 L0207 00127

JIDIR MWK P07 RIT 7011 IR AR IO INWR P20A RIT 7O W
Shemuel said: (Deut 16:) "Lechem Oni" [means] bread upon which we things. It is also taught
similarly: Bread upon which we say a lot. Another explanation: "Lechem Oni" - is written
"lechem ani" (bread of the poor), just as a poor person normally [eats bread] in a piece, (116a)
S0 too here with a broken one. Another explanation: Just like a poor person normally heats [the
oven] and his wife bakes, so too here, he heats [the oven] and his wife bakes.

rashba™m, 116a R 7Y TUP N7 270D Noon a''awn
TATPW TP MINT VX XAW RTW PONT MAWD NIND TN NN SIDIN INWKY PIOR RIT 1Y KR 1007

7oRnn RoWw 273 9N MWK P20 K17 IRD AR 70°Y2 N MINT POIA AT ONNIW PPOW
A poor person normally heats [the oven] and his wife bakes: And puts it immediately into the
oven once it is hot, since he fears lest the oven cool down before [dough] will be ready. They
work together, one with the heating of the oven, one with the dough; so too here (with matsah) he
heats [the oven] and his wife bakes, so that it [the dough] doesn't become leavened.

Note: There are four understandings of the import of the term "lechem oni/ani”; (1) That it has
many things said on it (the word nwyb - la'anot) means to say or answer; (2) That it is eaten with
a broken piece, as a poor person normally eats (3) That the timing between needing the matsah
and putting it into the oven is very precise, as a poor person would do in order to conserve
energy; (4) That it is poor bread in that it is plain, and not mixed with certain other liquids.



The Seder in Rabbinic Literature 01
Copr. 2012 Rabbi Noah Gradofsky www.e-ark.net/rabbi/sdrrab.pdf

79NVY1 113 (MAH NISHTANA)

Who Says M 99?

Babylonian Talmud Pesachim 116a (Mishnah 10:4)  (7:° mawn) R'"'Y 1up 77 29705 9932 71290
991 NN NYYN MNWI NN HTHYN PIX 122 NYT PR DN PIN IRV 1210 NI MY DI WD 0 .,mvn
B 1) P2

They mix him the second cup, and here the child asks his father. And if there is insufficient
understanding in the child, the father instructs him: Why is this night different from all other
nights?

Note: It appears that Mah Nisthana is said by the father if the child does not ask on their own.
This is demonstrated in the following piece of Talmud:

Babylonian Talmud 115b 2 TIAY WP 1T 2705 No0K Haa TIebN
DR PP PRI LTIARY TR 93 2197 DO, TARY TAK 93 0197 M0, TR TAR 72 2107 XN WK 02 00w 27 R
TIPW 722 .RIT 27 RN LTTNT MIRY 01 2107 NI 1IN RINT 2T LTTNT MIRY 01 2107 ROR 10w
XON 97 RPT R L7277 0P 2000 707 PR DKW MPIPN 1 0TI KD 027 27 MR NN DR
JANWI 7R W77 TNV 1727 77 MR 230 RIN PYA RP IR LIPIIR KR KD POV 0 MR 0P
Said Rav Shimi son of Ashi: Matsah [is set] before each person, bitter herbs are set before each
person, and charoseth is set before each person. And we only remove the table from the one who
says the Haggdah. Rav Hunah says: all these [are set] only before the one who says the
Haggadah. And the law follows Rav Huna. Why do we remove the table? They say in the
school of Rabbi Yannay, [that the table is removed] so that the children notice [the unusual
practice] and ask [why it is happening.]
Abaye was sitting before Rabbah [at a seder]. He saw that they removed the tray from before
him. He (Abaye) said to him (Rabbah): we still haven't eaten, and they come and remove the
tray from before us? Rabba said to him (Abaye): You have exempted us from saying "Why [is
this night] different."”

Note: Another supposed instance of the phrase "You have exempted us from saying "Why [is
this night] different" appears in Babylonian Talmud 116a, which is discussed below in the
section on »»n o>1ay (Avadim Hayinu). However, this phrase seems to be out of place in the
context of that piece of Talmud:

Babylonian Talmud Pesachim 116a R 7Y TUP 17 20D No0K 9aa TIRPN
AR 2709 07 VA ORA LRTTY RDDD 177 2070 MAR 7072 Y PRONT XTIV S10TAY 1179 1AM 27 700 R

A7 0°72Y MR ND LINWI 72 02171 JNUD 1107 MR OMAw?Y ITIRG Y2 b
Rav Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and
gold, what does he have to say. He (Daro) answered: He needs to thank him and praise him. He
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana. He began
and said "we were slaves."

Note:
It is very difficult to understand how Daro's statement could have exempted Rav Nachman from
saying Mah nishtanah, since the essence of that requirement is that a question be asked
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(preferably by the less educated member of the group, though the father is to instruct the child
with the Mah nishtanah text if the child doesn't ask). If anything, Rav Nachman's question to
Daro might have been an adequate question. However, his question doesn't carry the same
interest as the questions in Mah nishtanah. Additionally, as this text reads, Rav Nachman says
that Daro exempted them from reading Mah nishtanah. He is not saying that his question
qualified as saying Mah nishtanah.

om0 *py1pT (dikdukei soferim), a mid 19th century work which catalogs variant manuscripts of
the Babylonian Talmud reports that the phrase "nynw nn 9mYn yn7vVs - you have exempted us
from saying Mah Nishtana” does not appear in the Munich, Oxford and second Roman
manuscript (I think this is what 7a »75> means, but I am unsure of this) nor in the text of ony7an
(Avudraham). The author of o»90 »py1p7 (Raphael Rabbinovicz) then states (in note v):

XX MRV DRI 1"'N DRI 220D 12 TORWS 021 RW KPIT INEAT TIWI A1 0372 WO RY ORTIT P01 A"

075K YT '02) 717 70 '02 11272 WpNI 1291 2w *I97 777 KD 191 017 DX 2207 007 1172 700 MRpT
And thus it is proper [not to have the phrase in question], because he did not make exempt
through this from [saying] "Mah Nishtanah" since its requirement is specifically with asking a
question (rather than answering a question, which is what Daro did) and "when your son asks"
(Ex. 13:14) is written. And even a wise person asks himself. Rather that which he (Rav
Nachman) said to Daro thus was in order to endear the miracle. And so to [the phrase in
question] was not before rashba"m, and the book "Yad David" and "Zera Efraim™ have already
asked about his (Rasba"m's) words.

Rabbinovicz is sensitive to the fact that there is a need for a question to be asked by the younger
or less educated participant in the seder. Only when the child asks the question, as in the case of
Abaye above, is the adult exempted from saying Mah Nishtana. Rabbinovicz also indicates that
the medieval commentator Rashba"m did not have the suspect phrase, "you have exempted us
from saying Mah Nishtana" in this story. This is fairly evident from Rashba"m's words:

Rashba'"m Pesachim 116a R 7Y TUp 07 2°70D 2''awn
o 27 2ITAY WA DN 3257 NYORW MR LRI 1N
He began and said. After the question of the son, he began to say "we were slaves."

rashba"m must explain that when Rav Nachman began with "we were slaves,” was after the
child's question. Had Rashba"m had the words "you have exempted us from saying Mah
Nishtana”, he would have had to explain how Rav Nachman's conversation with Daro
constituted an acceptable question. Instead, Rashba"m simply says that a question occurred
before Rav Nachman continued with "we were slaves."

In a conversation with Rabbi/Professor David Weiss Halivni, Rabbi Halivni indicated that he is
not convinced that Rabbinovicz is correct. Rabbi Halivni argued that it is possible that any form
of questioning and discussion of leaving Egypt might actually suffice for the Mah nishtanna, and
that Daro's ability to answer and discuss the issue in some way exempted Rav Nachman from
further questioning. The ultimate issue is how formal the requirement of the child asking
questions is.
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Even If We Were All Scholars. ..

Babylonian Talmud Pesachim 116a R 7MY TUR 17 2SS No0K 9a2 TN
D29 977290 23w 19°9RY LYY HRIY RIT T IRD ORI NP INWR T 297 10K OXYL,19RW T 112 00 11320 1N

2997 o0 TR A998 mANWwI 1Y T PORIY T [0 NI PYTYY
Our rabbis taught: If his son were wise - he (the son) asks him (the father). And if he (the son) is
not wise, his wife asks him (her husband). And if not, he asks himself. And even two scholars
who know the laws of Passover - ask each other "why is this night different from all other
nights."”

Question for thought:

- Note that this text may indicate that it is the less wise person saying "mah nishtana." There are
several attempts to explain this. The Goldschmidt Haggadah argues that the words "mah
nishtana™ are not actuall the Talmud speaking, but an introduction of the next section of the
Mishnah which the Talmud is going to explain. Rabbi/Professor David Weiss Halivni (in- mpn
oM sources and traditions) argues however that this is unlikely, and that it is more likely
that the narrator of this text believed, in contradistinction to the pieces seen above, that it is the
child/less educated person who asks the "mah nishtana”. Another possibility that I would
suggest is that perhaps when this text refers to the question "why is this night different,” it is not
a reference to the formulaic text of the Mishnah, but to the fact that there is an expectation that
the child will ask why the structure of the night is different. This idea may be supported by the
fact that Maimonides quotes this piece of Talmud, including its implication that the child says
"mah nishtana™ (»:1 n¥m yan MdYN NN Mwn Mishneh Torah Laws of Chamets and Matsah
7:3), but specifically says that the leader of the seder asks a list of questions at ma5n NN Mmwn
2:5 ¥ yon Mishneh Torah Laws of Chamets and Matsah 8:2).

- What is the trajectory of the questions and answers discussed in the Talmud? Is it teaching of
history, religion, law or a combination? Note how the wisdom of the scholars here is explained
as "who know the laws of Passover.” This is a question to keep in mind as we read the questions
and answers of the four children.

- What does the fact that scholars are required to ask and discuss the laws of Passover tell us
about the continual nature of learning?

The Different Sets of Questions

Babylonian Talmud Pesachim 116a (Mishnah 10:4)  (7:° mawn) K'Y 18P 77 29700 5933 TI2%N
Note: This is the Mishnah as it appears in the Babylonian Talmud.
mMY977 922w 2787 1210 317 A9 0¥ Pan PRIIR 1R MR 92w Mo Yo i At minwa on . ..
299% 1910 7317 72990 ,5W12m PP OhY WA PR IR M2 222w 20 AT A0 ,Np0° IRY PPYIIN 1IN
.. 200y nw a1 2990 ,N0R Qv [P avn] (0"wn nont+ (200K Dau 0°270) UR (PR) M9 Haw
Why is this night different from all nights? For on all nights we eat either leavened products or
unleavened bread; this night [we eat] all unleavened bread? For on all nights we eat all types of
vegetables; this night [we eat] only bitter herbs? For on all nights we we eat meat that is roast,
stewed, or boiled; this night [we eat] only roast? For on all nights we dip once; this night we
dip twice.

11



Jerusalem Talmud Pesachim 37b 7'/ 2 MW D [T Y PID 2MOD NOOR MABRNT TINON
Note: This is the Mishnah as it appears in the Jerusalem Talmud.
QONYD NW T A9 DOR QYD PRV 1R MPY0 90w M ton ma At mmnwian L L L7 /A" . L.
72991 DM P1Ww 9% WA PR IR MR 902w 87 1910 710 A0 a3 Pan 199K 1R NIhn Hoaw
R Vi A lriry
Why is this night different from all nights? For on all nights we dip once; this night [we dip]
twice? For on all nights we eat leavened products or matsah; this night, [we eat] all unleavened
bread? For on all nights we eat meat that is roasted, stewed or boiled; this night [we eat only
meat that is] roast.

Berlin Edition of the Mishnah:

TR M2797 902w 7371 192 7T 739070 %M Pan POIR IR MPO0 92w Mo Don i At manwa on . ..
LN T AR, NPT IR PRI IR MR D2aw 2aYD CNw AT 79770 ,N0R avD 1990K 1997207 1K

Why is this night different from all nights? For on all nights we eat leavened products or matsah;

this night, [we eat] all unleavened bread? For on all nights we do not dip even once; this night

[we dip] twice? For on all nights we eat all types of vegetables; this night [we eat] only bitter

herbs?

The questions by sources:

Babylonian Talmud Jerusalem Talmud Berlin Mishna
Chamets - Matsah Dipping Chamets - Matsah
Vegetables Matsah Dipping (We do not dip)...
Roasted Food Roasted food Vegetables
Dipping

Note: Several changes of reality impact on the changes in the questions. Dipping appears to
have become less common at the average meal. Without the Passover offering, the rule of eating
roasted food did not resonate. Note also that the question in our haggadah, about reclining at the
seder, is nowhere to be found in these sources. This is not surprising, as in the Roman culture of
our Mishnah's rabbis, reclining was a normal manner of eating. This question was probably
added as one of the other questions became less understandable. The fact that changes of reality
lead to changes in the text of the questions, can be seen in the following piece of Talmud:

Babylonian Talmud 116a R TIRY TUR 17 29782 No0R Ha2 TGN
X7207 RDT X°30 K7 ¥ 92 10K X271 732 9°pnn .0o0YD W 1T 32°770 ,N0R OV PRavn R Mhn Hoaw
.0°0YD SNW T 72790 ,NAR OV 19°OR 9207 1221 1R PR M9 902w 210p 037,827 K ROR IRIAT R
77 9°970 DAR QVD 179K 1270 1R PR INP 37,8190 27 AR KRYR 29PT7772 RX21M (X190 27 737 Apnn

RapalibRel
"On all nights we dip once; this night [we dip] twice."” Rava demurred: Is it insufficient on all
nights if we don't dip once (i.e. is there a requirement of dipping on other nights)? Rather, Rava
said it teaches thus: "On all nights we are not required to dip even once; on this night [we are
required to dip] twice." Rav Safra demurred: Is this an obligation for children?* Rather, Rav
Safra said it teaches thus: "We don't dip even once; this night we dip twice."

12



Rashba''m on Pesachim 116a R= 7Y 10P 07 20D 2'awn*

PTAVR IRWOW 2T MPIPNT R DWW R 77N OPTIT? K20
Is this an obligation for children?. With surprise (i.e. the statement is a question), for we do
this (the dipping) so the children will recognize [the different practice] and ask (i.e. the dipping
isn't really a requirement per se).

1390 or1ay - WE WERE SLAVES

Babylonian Talmud Pesachim 116a (Mishnah 10:4)  (7:° mawn) R"'Y 1up 77 29705 Y932 729N
... TAwaDPOM MBI . ..
We start [telling the story] with disgrace, and end with praise.

Babylonian Talmud Pesachim 116a R 7Y TUP 17 202 No0K 9a2 TN
D°72Y AR [PRIMWY] APMAR 17 20193 NTIAY P72 A9NNN AR 27 2Ma OR1 7awa 0°°0m) MR 2N
2% R Y2 RN LRATTI RODD 177 20 MY 700 0D PPONRT KTV HPTAY NTY 1AM 27 700 R A

AT 0072V MR AND LTINW 1 190 100D S0 AR LOMAwD) MITIRG Y2 D R
We start [telling the story] with grace, and end with praise. What is disgrace? Rav* said: "In
the beginning our ancestors were worshipers of idols." [Samuel]* said "we were slaves." Rav
Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and
gold, what does he have to say. He (Daro) answered: He needs to thank him and praise him. He
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana**. He
began and said "we were slaves."

* There is significant divergence in Talmudic and other manuscripts as to which sages made
these statements. See p NN .TVP DNDA HY DN PITPT.

** On the significance and confusion regarding this phrase, see the above section titled "Who
Says mnwy mn?"

Note: It would appear that Rav Nachman accepted the position that one starts with "we were
slaves," as is current practice. Note that later in the haggadah we have the text referred to by
Rav. This prompts x7av» (Ritba) to say in his commentary on haggadah that the disagreement
was not on whether or not these texts should be said, but which should be the opening of the
telling of the story.

Question for thought: What is the significance of the arrangement of the story in this manner?
Why start by bringing up an ugly past? Does this ordering tell us anything about our future?

13
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THE FOUR CHILDREN

Babylonian Talmud Pesachim 116a (Mishnah 10:4)  (7:° mawn) K'Y 18P 77 29705 5933 71290
... 1797 PaR 2 hw nyT e . L.
And according to the wisdom of the child, his father teaches him . . .

Question for thought: What educational values are embedded in this statement?

Please Note: The following discussion of the Jerusalem Talmud is based on a class with
Rabbi/Professor David Novak which | attended some years ago.

Jerusalem Talmud Pesachim 37d (10:4) A7/ 7 0 1 [T 5 PD 29M0D NODR SR TIRbN
DRWY YT IPRY 12 WOV 12 YW 12 01 12 N 77207 12 'WAIR TA0 71 M
Rabbi Chiya taught: The Torah speaks about four children, a wise child, an wicked child, a
unintelligent child, and a child who doesn't know to ask.
M IR T PIIN2 2 MR AR AR UMK AR TN WK uownm 2 pam mMIva an IR e 0on 12
0°72Y N°an 0°I¥nn
The wise child what does he say? "What are the testimonies, statutes and judgments which the
Lord our God has commanded us?" You shall tell him "with a strong hand God took us out of
Egypt from the house of bondage.

Note: This text differs significantly from our haggadah in that (1) The wise child says that the
laws were commanded to "us" rather than "you," which would clear up some questions as to why
the wicked child is chastised for the use of the word "you." (2) The answer which is given to the
wise child is different. In our haggadah, this answer is given to the simple child, while the wise
child is given the answer that is given here to the simple child.

DR ROXIW 100 7Y TIW 922 W0V PR DNKRY 1 A0 71 097 DRI AV T MR AR Yea 12
R? 277812 WIRT NN IR WY X2 WIRTINIRD WY 07 % 5 3wy a7 252 17 MR AR O 99977 1 mey

oYL awn HRIT? IR 7
The wicked child what does he say? "What is this worship to you? What is this bother to you,
that you bother us every year?" Since he removes himself from the community, you should say to
him, "because of this G-d did for me" (Ex. 13:8) - for me he did it, for 'that person’ he did not do
it. Were 'that person' in Egypt, he would not have been fit to be redeemed from there forever.

Notes:

- The wicked child's complaint seems to be about the ritual requirements of the day.

- Note the juxtaposition of text and commentary. The wicked child's question, which is from
Exodus 12:26 is "what is this worship to you." The narrator expands on this question "What is
this bother . . ." Similarly, the father's response "because of this . . ." Is interpreted by the
narrator "for me he did it, for ‘that person' . . . Similar interpretation is found in our haggadah in
the wicked child's answer.

- The phrase "voxin ymx that man” is believed by many to be a euphemism for Jesus.
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WM 7AW KT ROW NNPPOR MODT MR PVON PRW 1097 MIPT 1TAY IR AR NRT 71 WK N WO

NINR 771279 0100
The unintelligent [child] what does he say? "What is this." You should teach him the laws of
Passover, that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't
get up from one group and enter into another group.

Notes:

- The unintelligent child is given the answer that is given to the wise child in our haggadah. The
key is telling the child about an important law of Passover that says that the meat of the Passover
sacrifice must be eaten within a predetermined group of people, and therefore, one may not go
"seder hopping,” so to speak. Hopping from meal to meal was a regular practice in Roman
festivals. It is reasonable that the more simple and less learned child, who is not evil per se
would need to be instructed not to do this. The meaning of the word "afikoman™ is discussed
further in a section below, p. 32.

17297 1°AR 122 NYT PR OX 12 0K RNPINA 70 " IR 72° 10 17 N0 IR DRWD YT RY 12
The child who does not know to ask, you open for him. Rabbi Jose said: Thus the mishnah said,
"And if there is insufficient understanding in the child, the father instructs him."
Note that the Yerushalmi does not quote a verse in reference to the response to the child that
does not know how to ask.

Mehilta of Rabbi Yishael Bo 7325 NTATY 77 1O TRND N2 RAODT 'O T K2 DRYMAR 9277 RnYn
ch. 17
7YX WO VWA AT Mava 2N ar TIvan 9120 K190 012 K RITT 012 2N W WRI IR v L7337 T
SN DY TP DM M
"And you shall tell your child" (Ex. 13:8): | hear (i.e. would think) that [telling the child may be
performed any time] from the beginning of the month [of Nissan onward]. Therefore it teaches
[and you shall tell your child] "on that day" (id.). If "on that day" [demonstrates when the
telling should occur] I might think [the rituals shoudl be done] while it is still day. Therefore it
teaches, "because of this." (id.) [meaning you should tell your children] at the time when matsah
and bitter herbs are resting before you on your table.
NN NOINY KIN YT 12 DT NIOXR DY NRID NTIAYN NN IR XINY 197 1IN 10D 99 /N DYy N Nyl
YNNNA D M WY DT YA HHON IO NN NN N 999N 19 MY NN NINNY 2921 HDON 1) 18y
DN N ND OV NON DN HHIN 1D THSY NN NIRNY DY 79 KDY ¥ DMINNN
"Because of this God did for me" (id.) - why is this said? Because he [the child] says "what is
this worship for you™ (id.) - This is the wicked child, who removes himself from the group. And
since he removes himself from the group, you should also take him out of the group "because of
this God did for me when | left Egypt"” (id.) - "For me" and not "for you". And since he removed
himslef from the group, had he been there, he would not have been saved.

Notes:

- The first paragraph above, in a slightly different form, appears in our haggadah immediately
after the four children.

- The response of the father is "because of this G-d did for me . . . " and continues "for me, and
not for you" In our haggadah (similar to the Jerusalem Talmud), the father merely says, "because
of this G-d did for me . . . " and the narrator explains the response of the verse as "for me, and
not for him."
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Mehilta of Rabbi Yishmael Bo Ch. 18% 51971 171"'7 m> w2 K2 RoODT '©% = 82 DRYRRS 9377 Rn90O»
TRNY DN TNXR ON D2 NYAINR IIN DRI (31 DI2T) NMN N MY IWN DVIYN DXPNN MTYN NN
DINVYD YTY IRV TAR) DN THRY YWI
"What are the testimonies and statutes and judgments which the Lord has commanded us?"
(Deut 6:20) It (the Torah) is found to say that there are four children, one wise, one wicked, one
simple, and one who does not know to ask.
TR 1097 MIYA2 12 AND ANR AR UMK VAR T WK DOWOWHT 2PN MIV a0 MR KRNI T 00
JPIPPER MDD MR PPVON
The wise [child] what does he say? "What are the testimonies and statutes and judgments which
the Lord our G-d has commanded us?" You should tell him the laws of Passover, "We do not
add an Afikoman after the Passover [offering is eaten]."

Note that like the Jerusalem Talmud above, the wise child uses the word "us" rather than "you."
The response given, however, is the same as in our haggadah. Also note that the wise child is
told about the laws of Passover. The reference to the rule of the Afikoman is probably made
because it is one of the last rules of the seder found in the Mishnah (Pesahim chapter 10), and
therefore the instruction is essentially to teach the wise child all the laws of the seder.

DR 73797 ANR AR PV 1931 D937 12 MY DR XOXIW 059119 KDY 009 009 DRI ATV 0 MR K17 7 YwA

DRI NPT RD QW N0 RR T2 891D (720 Mnw) 0°0XRn CNRYA D T WY 1 MY 0 MK Y
The wicked [child] what does he say? "What is this worship to you?" "To you," and not to him.
And since he removed himself from the community, and denied the essence (i.e. spoke
heretically), you should set his teeth on edge and say to him "because of this God did for me
when | came out of Egypt.” (Exodus 13:8) "For me", and not "for you". Were he there he would
not have been redeemed.

Note: The response of the father is "because of this G-d did for me . .. " and continues "for me,
and not for you™ In our haggadah (similar to the Jerusalem Talmud), the father merely says,
"because of this G-d did for me . . . " and the narrator explains the response of the verse as "for
me, and not for him."

D072V N2 D87 TIRRIT T PIINA 1POR DRI DRT AR IR X a0 an
The simple [child] what does he say? "What is this?" "And you shall say to him with a strong
hand God took us out of Egypt from the house of bondage."
L3 R 212 7329 DTATY 'RIW D 70D DR DIRWD YT IR
The one who does not know to ask, you shall open for him, as it says "and you shall tell your
child on that day etc.”

Note: The responses to each of the children are consistent with the verses quoted in response to
the children in our haggadah.
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How the Children Came to Be Four

Daniel Goldschmidt, Haggadah shel Pesach, p.24-25 analyzes the development of the four
children. He notes that the text regarding the question and answer with the wicked child is
repeated elsewhere in Mehilta without the other children. Further, he argues that the
conversation with the wicked child is unlike the other three, because the other three vary in
intelligence, whereas the evil child differs in attitude/belief. Based on this and other evidence,
some argue that the origin of the wicked son is separate from the development of the story of the
three other children, or that the simple child and the wicked child were together. Goldschmidt
argues that an ancient Midrash, found in Mehilta Dearabbi Shimon ben Yochai has only a wise
child and one who does not know how to ask. He notes that this would flow well with the
Mishnah "and here the child asks his father. And if there is insufficient understanding in the
child, the father instructs him." He argues that it is the simple and wicked children that were
added. There are other theses as to how the children went from two or three to four, discussed
both in Goldschmidt and in JPS Commentary on the Haggadah by Joseph Tabory, pages39-44

How The Biblical Verses Were Used to Create the Four Children

The story of the four children is derived from several verses in the Bible which instruct a parent
to explain certain practices to a child. The different versions of the four children make different
uses of these verses.  We will look at each verse that was used to see how these verses were
used in the construction of the story of the four children.

Exodus 12:26-27 19-12:2° PRB N
1097 NNTT 77297 717 D°32 072K 17HK° 2 M1 (1)
Y7 TP P°¥7 IR DY) O7IXD DY 1933 D¥ND XYY °17 "R 9Y M09 WX "7 NI M09 ma1 0RRK) (19)
Shlnfal7g]
(26) And it shall be when your children say to you: ‘What is this worship to you?’
(27) And you shall say: ‘It is the paschal offering to the LORD who passed over the houses of the
children of Israel in Egypt in his smiting of Egypt, and our houses [God] saved,” and the people
bowed and prostrated.

The context of this text is Moses’ relaying a commandment to keep the Passover rituals
throughout the generations. The question presented in verse 26 is universally used as the
question of the wicked child, owing principally to the use of the word 0%, to you, but perhaps
also to the fact that here the child (well, children) are introduced with the word root anx,
meaning to “say,” rather than »Xw, meaning “to ask.”

The explanation (verse 27) does not figure into any of the responses to the children, though it
does figure prominently in Rabban Gamliel’s explanation of the Passover offering in the
discussion of the three items that must be mentioned at the seder (discussed below, p. 22).
Similarly, as we will note later, page 19, text accompanying footnote 3, the answer to the wise
child in the Torah (Deut. 6:21, 21 >72v, we were slaves) is not used in the story of the four

' JPS Haggadah p. 41.
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children, but does figure prominently in the haggadah as the beginning of the maggid section.
Joseph Tabory suggests that perhaps the story of the four children was designed with an already
extant haggadah in mind, and therefore deliberately chose not to use verses that were used
elsewhere in the haggadah.?

Exodus 13:7-8 7-T:30 PRD NIAR
7223 292 RY 77 XY XD van 77 A8 X9) 27020 NYIY IR 228 NIy (1)
:077¥mR MNRYR 77 1 APY A7 MY TR? XD 02 7327 pTI (M)
(7) Matzot shall be eaten those seven days; no leavened bread shall be found with you, nor shall
leaven shall be found in your midst.
(8) You shall tell your child on that day saying, ‘because of this the LORD did for me when I
went out of Egypt.’

The context of this text is the commandment to eat matzot. The parent is told to explain the
reason for this to the. Since there is no question asked by the child that prompts this explanation,
this explanation becomes the explanation to the child that does not know to ask (except in the
Jerusalem Talmud, which has no proof text for the child that does not know to ask).
Additionally, since the parent’s response uses the term >, for me, it becomes the basis for the
retort to the evil child.

Exodus 13:13-15 MW-30:A PUD NIBY
:179R 322 DTN 7102 93] 19 7790 XD OXY AR 779 T2 T9e 991 ()
IDPT2Y 20 DI%HN 'TICYIA T PR VIR DN NRT ) KT M 132 TR 2 W (7)
2 "2 037 °IX 12 %Y 772 1192 TV 078 1020 071¥R PIND 1032 22 ' A3 2wy Ay AvRn 02 w1 (1)
TTTHN 232 7132 921 01277 007 W2
(13) Each firstborn ass you shall redeem with a sheep, and if you do not redeem it, you shall
break its neck, and each first born male of your children you shall redeem.
(14) And it shall be, when your child asks you later saying, ‘What is this?’, you shall say to him,
‘With a strong hand the LORD took us out of Egypt from the house of bondage.
(15) And it was, when Pharaoh was resolute to [not] let us go, that the LORD killed each
firstborn in Egypt, from firstborn son to firstborn animal, therefore | sacrifice to the LORD each
male that opens a womb, and each first born son of my sons I redeem.’

The context of this text is a discussion of the laws of redeeming the first born, which is only
tangentially related to the seder rituals (in that it is said to reflect God’s sparing the first born).
The child’s question, however, is a question about the redemption of the first born. The story of
the four children makes the child’s question into a question about the seder. The question in
13:14 is used as the question of the simple child. The answer is also used for the simple child,
except in the Jerusalem Talmud, where this is the response to the wise son, and the simple son is
told about the laws of the Afikoman. Significantly, the Yerushalmi’s story changes the answer
of the parent to a warning not to leave the seder (see discussion of “seder hopping” above p. 15),
rather than an explanation of the philosophical significance of the rituals, as is the case in our
text in Exodus.

? The JPS Commentary on the Haggadah, p. 43. Tabory also notes that this fits well with the fact that the story of
the four children appears only in those haggadot which include Deut. 6:21 as the beginning of the maggid section.
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Deuteronomy 6:20-21 N2-2:1 PIp 29927

TRIT 722 D7IEMN TR O7XNI Y97 177 00728 7327 DK (RD)
(20) When your child asks you later, saying, ‘What are the testimonies, laws, and rules which the
LORD our God commanded you?’
(21) Then you shall say to your child, ‘We were slaved to Pharaoh in Egypt and the LORD took
us out of Egypt with a mighty hand.’

These verses are a separate paragraph in the Torah, and are not concerning any particular ritual
(the immediately preceding text in the Bible concerns instructions to follow God’s
commandments). The response given in this verse is not used as part of the story of the four
children.® Also, where the answer to the wise child is an exposition on the laws of Passover (as
in Mehilta and our hagaddah, as opposed to the Jerusalem Talmud which substitutes Ex. 13:14),
the answer to the wise child becomes a lesson regarding the laws of the seder, rather than an
explanation of the philosophical significance of the rituals, as is the case in our text in
Deuteronomy.

* See above, page 18, footnote 2 and accompanying text.
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How Biblical Texts Were Integrated Into the Story of the Four Children

Answer Question Text
... 7703 727 an Rl 229 DRI 72T N Exodus 12:26-27

Yerushalmi

Not used (Used by Raban Gamliel) Evil child Mehilta
Haggadah

' WY 71 MAYa ... IRh AT No question Exodus 13:8

Wicked child Yerushalmi

Wicked child & Mehilta

Child that doesn’t know to ask Child that doesn’t know to ask

Wicked child & Haggadah

Child that doesn’t know to ask

Lo BN T ARORIT T RIS NS 7R Exodus 13:14
Wise child Yerushalmi
Simple child Simple child* Mebhilta
Simple child Haggadah
27313 TYIEY 107 2973y . P nTYI AN Deut. 6:20-21
Yerushalmi
Not used (introduced maggid) Wise child Mehilta
Haggadah

* Called wo°u, unintelligent, in the Jerusalem Talmud. The significance of this difference is debated.
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The Sources for The Questions and Answers By Rabbinic text

Child/Text Question Answer
Wise Child
Yerushalmi Exodus 13:14
Deut. 6:20-21 L. DR TN T PN
Mehilta Qpom NI N ... Laws (through Afikoman)
Haggadah Laws (through Afikoman)
Wicked Child
I\\(/Ieerrlljisl?;lml Exodus 12:26 Exodus 13:8
D2 NNTT 77287 0 o 'y a1 mava
Haggadah T TS T TT ? g
Simple Child®
Yerushalmi Laws (through Afikoman)
Mehilta ) Exodus 13:14
Exoggfjlf'm . DOTYE PR T P2
Haggadah v Exodus 13:14
... O TR T PINg
Child That Doesn’t Know To Ask
Yerushalmi No prooftext
Mehilta Exodus 138 Exodus 13:8
No question - 7337 O
Haggadah Exodus 13:8

... 7137 D73

THE FOUR VERSES

Babylonian Talmud Pesachim 116a (Mishnah 10:4)  (7:° mawn) K"y 19p 77 29705 9932 71290
1919 WD D0 MNNW TY IR TN MIND N L ..
And he explicates from an Aramean enslaved my father until he finishes the entire section.

Explanation: The Haggadah refracts the story of the Israelites descent to Egypt and departure
through Egypt through the four verses (Deut 26:5-8). These verses were said by an Israelite
when first fruits were brought to the Temple, and thus would be familiar to all. They provide a
concise history of the Israelites going into Egypt through their entry into the land of Israel.

> Called wo°v, unintelligent, in the Jerusalem Talmud. The significance of this difference is debated.
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RABBAN GAMILIEL - THE THREE THINGS ONE MUST
MENTION

B.T. Pesachim 116a-b (Mishna 10:5) (7720 mawn) 2 7 X TIMY TOR 20D Y22 TIRDN
LS ,10D 13 19RY LN 0T RYY KD 110D 19K 0°127 AWHW (2 TMY) MR ROW DI IR 0 DROONA 120
TWR 777 X7 10D 12T aNMARY +2° M+ WARIW] ,07%12 1PMAR N2 DY DR Nosw oW YV T oD .MM
L[ D7¥MAN IRONNT IWR PRI NN DR +20 MIAW MRIW] L0078 1NIAR ORI DWW OV T ¥ ,[M0 10D

[ 2701 DR 17 R M) MR ,0°I¥N2 1MAR 1N DR DA 1Y 2w Y T N0
Rabban Gamliel would say: anyone who did not say (116b) these three things on Passover did
not fulfill their duty, and these are: [the] Passover [offering], Matsah, and Marror. [the]
Passover [offering] because God passed over the houses of our ancestors in Egypt, [as it is said:
"And you shall say this is the Passover offering for G-d who passed over etc. (Ex. 12:27)].
Matsah, because our ancestors were redeemed from Egypt, [as it is said: And they baked the
dough which they had taken out of Egypt (Ex. 12:39)], Marror because the Egyptians embittered
the lives of our ancestors, as it is said ["and they embittered their lives" (Ex. 1:14)]

Notes and questions:

- The verse quotations, which are in brackets in our Gemara, does not appear in the Mishnah, nor
in the Mishnah as it appears in the Jerusalem Talmud. These proof-texts are also entirely
missing from some, but not all of the Talmud manuscripts and early printings (see 090 Y117
» m~ Dikdukei Soferim note 3). It is possible that these explanations were at some time
incorporated into the Mishnah's text from a haggadah or another source.

- The reasoning for Matsah is different from what appears in our haggadah, where we are told the
Matsah is " wyTpn D900 510 Ton DMLY NYNY TY YINPNNY IPMIAN Y DPNA PYaDN ROV DIV DY
Do N0 P because there was not enough time for their dough to leaven before the King of
Kings, the holy one blessed is he was revealed to them and redeemed them." Was this the
meaning of Rabban Gamliel's statement "because our ancestors were redeemed from Egypt"? Is
the answer to this question affected by whether or not Rabban Gamliel cited Ex. 12:39 (as in the
Mishnah in our Talmud, but not in our regular printings of the Mishna)? Note that the entire
verse reads as follows:
Wy KD 778 03) anonna? 192 K9 08nn WA 0D v XD 03 NiXn My 07 ROLIT W PXAT DX DK
0
And they baked the dough which they had taken out of Egypt into unleavened cakes, because they
did not ferment, because they were chased out of Egypt and could not delay; and they also
couldn't make provisions.

Note:

- There is hardly another law in Judaism which requires saying particular things. In fact, the
"four verses" discussed above, which were said when one brought first fruits is one of the other
rare exceptions. The reason for the exception here is the requirement of teaching children
(127 mm3m" and you shall tell your children Ex. 13:8) (This idea was taught by Rabbi/Professor
David Weiss-Halivni).
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Raising the Items

Babylonian Talmud Pesachim 116b 2 TIAY TUR 1T 20D NOOR YHaa TR
P2 DOWTR DRI ARIW ROR TIW KDY ,T23T? TR PR WA L2302 IR DY LT IR 8D 1R IR
Rava said: The matsah, he needs to raise it. And bitter herbs, he needs to raise it. Meat he does
not need to raise it, and moreover it would appear as if he eats sacrifices outside [the Temple].
(Selections from) Rash™'i Pesachim 116b 2 TIAY TVP 1T 270D NooR ''wn
JPRINNIRW T XD MR RITWD 7 AATY TN
109D 797 RITW W27 7728 XD 092X (D°IX¥12) 1MIAR 1AW 10D MR RITWI " 920 PR w2
77T 10D oY OX7n KD RIT = AT TR PN
He must raise it - When he says "this matzah which we eat."”
The meat isn't raised: When he says "[The] Passover [offering] which our ancestors would eat
in Egypt" - he shouldn't raise the meat which is a reminder of the Passover [offering]
Does not need to be lifted: (note the opening words here are based on an emendation of the text
proposed by Rashi): Since it is not proper to say "this Passover." (whereas we say "this matsah"
and "this bitter herb."

Notes:

- The Talmud instructs here that when speaking of the Matsah and Marror, per Rabban Gamliel's
instructions, these items should be lifted up. However, the meat which we have (usually a
shankbone in our days) should not be raised, as this might make people think that we are eating
sacrificial meat outside of the Temple.

- Note that Rashi says that we say "this matszah which we eat" and "[The] Passover [offering]
which our ancestors would eat in Egypt.” This is exactly as these texts appear in our haggadah.

AS IFWE LEFT EGYPT ...

B.T. Pesachim 116b (Mishnah 10:5) (77:° mawn) 2 TIRY TP 2OMED N30 Y923 TIRDN
TMRY RITT 1A 7320 DT AR DAY AR ,D08A7 RYY RIT IR 1Y DR NIRD QTR 207 N7 M7 902

L0778 NRY 0% ' AwY AT M2y
In every generation one is obligated to view himself as if s/he came out of Egypt. As it is said:
And you shall tell your child on that day saying, 'because of this God did for me when | came out
of Egypt.' (Ex. 13:8)

Note: This text appears in our haggadah verbatim.

Questions for thought: How do we make the feeling of liberation "real” to us? What are the
modern day bondages from which we would like to liberate ourselves? Why do the rabbis want
us to view ourselves as having come out of Egypt? Why isn't it enough that we remember what
G-d did for our ancestors? Does this say something about how we should relate personally to G-
d? To our surroundings?
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59m HALLEL

B.T. Pesachim 116b (Mishnah 10:5) (7720 mawn) 2 TIRY TYP 2OMED NoTR Y923 TIRDN
92 DR 1YY MARY AWYW on? 07PP1 APY? 7025 1737 2R IRD? mawd HRa% mTInh 0°2%0 UMK 700
AR LIVINRAD TIRVWAY L2173 IRD T7ORMT 20 2PH AR AAAWY PN MNY MTVA 1IRXIT LI9RT 2°010
1990 PI9
Therefore are we bound to give thanks, to praise, to glorify, to honour, to exalt, to extol, and to
bless him who wrought all these wonders for our fathers and us. He brought us out from
bondage to freedom, from sorrow to gladness, and from mouring to a Festival-day, and from
darkness to great light, and from servitude to redemption; so let us say before him the
Hallelujah.
Trans. Marcus Danby, The Mishnah.

Notes:

- The Mishnah presents the Hallel as being causally related to our personal redemption. We
praise God not for what happened to others, but for what we view as what God has done for us.

- There is significant variation in manuscript texts as well as the Mishnah as in the Jerusalem
Talmud. The text as we have it in our Talmud is exactly as we have it in our haggadah. The only
difference is in our haggadah is "n»55n nwTN NW a9 nrn let us say before him a new song
Halleluyah.” The Munich manuscript has these words in its text. moson (Tosafot) clearly has
this text as well, as they discuss the significance of the word n7>v, song being in feminine form
rather than masculine.

How Much of Hallel Is Said Before The Meal?

B.T. Pesachim 116b (Mishnah 10:6) (35 mawn) 2 7MY TLR 20D NODR Y933 TIRhN
D 1YND WM TY 1DMMIR 990 NP2 ANNY 0°127 AR TY (D0 ORAW D02 20K RIT 1900 7Y

Until where does he say? The school of Shammai says until “the joyous mother of the children”

(i.e. only the first paragraph) while the school of Hlllel says until "A flintstone into a spring of

water” (i.e. the first two paragraphs).

Note: As is usual, we follow the ruling of Bet Hillel.

THE CLOSING OF 4933 (MAGID)

B.T. Pesachim 116b (Mishnah 10:6) (35 7awn) 2 7MY THR 2SS NODR 933 TIRDN
"2 MR R2PY 020 O T R L,D0INNAN IPMAR IR ORI ORI WK MR IO 027 A9 amm
TINTIAVA DWW TV P22 2R ,21WT 1INRIPT QORI QIR 22923771 DITVINT 10X 1MAR IR 10X

LRI R TANR 7102 7Y ,M0 +H[20noon a1 0°nard n] 0"Wwa nMon+ (291217 1) 20T 1) oW PORN
And the person seals with redemption. Rabbi Tarfon says [the person closes with]: Who
redeemed us and redeemed our ancestors from Egypt, but the person doesn't seal (i.e. close with
a blessing). Rabbi Akiva says: "Thus, Lord our God and God of our ancestors bring us to other
seasons and holidays that come to us in peace; happy in the building of your Temple, and joyous
in your service, and we shall eat there from the sacrifices and Passover [offerings] etc. until
"Blessed are you God who redeemed Israel."
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Notes:

- Though our Haggadah adds a couple of phrases (which appear in some of the manuscripts of
Mishnah and Talmud, see »ao >py1ip1 (Dikdukei Soferim)) to this blessing, it essentially begins
with what Rabbi Tarfon prescribes, and then continues with everything Rabbi Akiva says. Rabbi
Akiva's text begins with "thus.” It is logical to surmise that he intended for this text to be added
to what Rabbi Tarfon suggests.

- The statement "and he seals with redemption™ seems to be a bit of a nonsequitor. Perhaps
before the Mishanh was redacted, there might have been a teaching which said something like: "
NYINN2 DMN N2wa O»on MN1a nnn he begins with disgrace, ends with praise, and seals with
redemption™ and in the Mishnah these teachings were split into Mishnah 10:4 and 10:6 with a lot
of other information stuck in between.

""Redeemer of Israel* versus ""Who redeemed Israel."

2 TIAY P N7 212 NooR 922 TINbN

301 0N00T T RAYY RN LORIWS DRIA T RMDPET ORI DR T D9 YW NRMIP (R WK LI amm

And he seals with redemption. Rava said: [The blessing after] reading shema and a the end of

Hallel [on Passover] is "who redeemed Israel™ [but the blessing] of prayer (i.e. the blessing in
the nny (Amidah)) is "who redeemer of Israel.” Why? Because it is a prayer.

Explanation: The blessing after shema and the blessing in the Haggadah is meant to praise God
for redeeming Israel in the past. The blessing in the amidah is prayer - i.e. a hope for God to
redeem us in the future.

THE BROKEN MATSAH AND THE NUMBER OF MATSAS

Babylonian Talmud 115b-116a R 7TIY TUR " 2 TIMY YU N7 20D No0R Y92 TInbn

IR 927 .701792 IR AR (LTHP) T 701D 1DTY "I 1M ,2°ND N1y T 1Y and
"Lechem Oni" - is written "lechem ani" (bread of the poor), just as a poor person normally [eats
bread] in a piece, (116a) so too here with a broken one.

In :v5 m>51a (B.T. Berachot 39b), the Talmud engages in a debate over the following question: If
one has a broken piece of bread and a loaf bread, but the broken piece of bread is a "better" piece
of bread, should the person make his x>%mn (hamotsi) on the broken piece, as it is more special,
or on the whole loaf because it is whole. After some discussion, the Talmud states:

Babylonian Talmud Berachot 39b 2 7Y vh [T N1592 NooR Y23 TIRbN
20N PN 22, PROYN DX DI PIINAN DY TIAI : XN 2T VI ; PRSIV PIIND DAY NN ,INMN
.. INDINN I NN NNOY

It was stated: If they brought before him pieces [of bread] and full loaves, Rav Huna says: He
blesses on the pieces, and [through this blessing] exempts the full loaves [i.e. the person need
not make another blessing when eating the loaves], and Rabbi Yochanan says: [blessing on the]
full loaf is a Mitsvah of preferred status. . . .

Explanation: As understood by Rashi, this means that the person for some reason wants to eat
the small pieces, and the question is whether he is better off blessing and eating the full loaves,
as they are of a preferred status.
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TIN2 0D I R12TT 902 MT LR1ITT 7902 W 137, IOIW 0T RRY 2OAW RI PANC I AN MK . L.
27w T D AR LTI YR ARWE TN A00T MXA (PR N2 AN 277 PR XIN 1IN VX anown

D720 12 D)W NAYY ,TNIWR ARPWY INR D19W S1D AR LR0W D 0K
... Said Rav Nachman bar Yitschak: One who fears heaven will fulfill the requirements of both
of them. And who is this? This is Mar the son of Ravina, [who would] place the broken in
middle of the full one and break [bread]. A Tanna (i.e. one who in times after the Mishnah
memorized and reported older teachings that the person memorized) repeated before Rav
Nachman bar Yitschak: He places the broken [piece] in the middle of the full [loaf] and breaks
[bread] and blesses. He (Rav Nachman bar Yitschak) said to him (the tanna): What is your
name? He (the tanna) said to him (Rav Nachman bar Yitschak): Shalman. He: (Rav Nachman
bar Yitschak) said to him (the tanna): You are complete (Shalom) and your teaching is complete
(shalmah). For you have placed peace (shalom) between the students.

Explanation: A compromise position is sited with approval. The broken piece of bread is
placed in middle of the full piece of bread so that the blessing can be said on both.

Note: This bread is probably something like a pita or a fajita - i.e. a more flexible and flat bread,
so that one piece of bread can be wrapped around the other.

MR .2°N0 "W an? " 02T+ T RAYY ORD YR AW TIN2 01D MINW [05 070 937 (XDD 27 MK

.2°N0 7wy on? "0 MR+ T RPYY RN NN NW OY YI¥2? TR 27 NAWIY (XIX 227
Said Rabbi Abba: On Passover all agree that on places a broken piece in middle of a full piece
and breaks. What is the reason? "Poor bread" is written. Said Rabbi Abba: And on Shabbat
one is obligated to break on two loaves. What is the reason? "Double bread" is written (Ex. 16:
22, regarding the collection of manna on Friday)

Notes:

- Whereas on Sabbath there is a requirement of two loaves (and most rabbis accept that there
should also be two loaves on holidays), Rav Pappa says that everyone agrees that on Passover
one has a broken piece of matsah in middle of a full matsah. Note that this indicates that their
matsah was not a hard cardboard like substance, but a more flexible bread such as the Yemenites
eat on Passover.

- There leads to classical debate as to whether there should be two or three matsot for hamotsi.
o7any (Maimonides) prescribes as follows:

Mishneh Torah Laws of Chamets and Matsah 8:6 Y 19957 T PND IR Pan mohr 2 ann
N D 29N ,NIND I OND NIXINM TID OOV TIND DIND NN NN TR PN PRIPI NIV NP . . .
GN NDII9 MY YW 15T NN MY DN +170 DT+ IINIY DIVHD DIV DD INWYD NI YNV HY 710

...NDMN92 XD

... And he takes his two wafers, breaks one of them, and places the piece into the complete one,
and blesses "who brings bread from the earth."” And why doesn't he bless on two loaves as on all
other holidays? Since it is said: "Poor bread,” just as it is the way of the poor [to break bread]
on a broken piece, so to here on a broken piece. . . .

Note: Maimonides also requires saying the blessing "nsn n>»x 9x [who commanded us
regarding] eating Matsah." See 8:8.

Rabbi Joseph Karo, author of the 7vy ynbw (Shulchan Aruch) disagrees with this ruling:
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Shulchan Aruch Orach Chayim 475:1 R OUD TUN 19 27 MR T
T2 AR ,7A¥N NPOIR DY ROXVAT 7121 1702 QMR ,MIRHW CNW 1P 701977 ,2MIAw 1702 MXHAT 19 . . .
LI TN L0195 7310V Anownn vy

And he should take the matsas as he set them, the broken piece between the two whole pieces,
and he should hold hold them in his hands and bless "who brings [bread from the earth] and
"[who commanded us] regarding eating matsah" and afterwards he breaks from the full top one
and from the broken one together . . .

Pratices vary between Maimonides view and Karo's view. The Vilna Gaon sides with
Maimonides (see gloss to Shulchan Aruch 473:4), arguing that having two and a half matzahs
present is in no way symbolic of poverty.

MATSAH, BITTER HERBS, AND THE SANDWICH
The Nature of the Obligation

Babylonian Talmud Pesachim 120a R 7MY 5P 17T 2IMMOD No%R Y922 TINhn
RDORT JAT2 027971 M¥A 5¥ +10 12712+ 22037 N RIW ORMY = 11277 N RNMIIRT 717 7212 7187 1827 K
XD 7192 777 270 70 7 1007 MR O 2900 KT N1 %D L) KDY T A0 KDWDT AT, WY T oD
YA 19ORN 27va +2° v+
Rava said: Matsah nowadays is a biblical requirement, while bitter herbs is a rabbinic
requirement. How is bitter herbs different? Because it is written "with matsah and bitter herbs"
(Numbers 9:11, the verse continues "ynoox> you shall eat it (i.e. the Passover [offering])”) -
[meaning] at the time where there is a Passover [offering], there is [a biblical obligation to eat]
bitter herbs. At a time where there isn't a Passover [offering] there is not [a biblical obligation
to eat] bitter herbs. [But regarding] matsah also it says "with matsah and bitter herbs"
(applying the same logic, matsah should not be required biblically when there is no Passover
offering)!? Matsah the scripture repeats, "in the evening you shall eat matsot." (Ex. 12:18).

Explanation: Rava claims that eating bitter herbs is not biblically (but only rabbinically)
required in the absence of a Temple and Passover sacrifices, since the verse only mentions bitter
herbs in context of the Passover offering (“with matsah and bitter herbs you shall eat it"). The
Talmud asks why this same logic doesn't apply to matsot, which would indicate that matsot is
also not a biblical requirement in absence of the Passover sacrifice. The response is that there is
a separate verse requiring eating matsot.

TIWY RV 777 Y2 XTI T 1NXA 19OKRN 2792 29057 KOR T .13277 AT TR AT IR MK AP 72 RAR 2N

L2 vRwn RPL,210°1 R 011 ) 787 T O9IKR KD 1097 1190 IRIAR TNVT XPD0T LA 072
And Rav Acha son of Jakob said: Each one (matsah and bitter herbs) are rabbinic requirements
[nowadays]. But it says "in the evening you shall eat matsot.” (Ex. 12:18)!? This is necessary
[to teach an obligation] for an impure person (who by law may not participate in the Passover
offering) and one who was on a distant journey (and thus could not participate) . It might cross
your mind to say: since he doesn't eat the Passover [offering], matsah and bitter herbs he also
shouldn't eat. This comes to teach us (that as long as the Temple exists and the Passover
offering is being brought, even a person who can not participate in this rite is obligated to eat
matsot and bitter herbs). . . .
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Explanation: Rav Acha bar Ya'akov opines that matsah also is not biblically required when the
Passover offering isn't brought. The Talmud asks why Rav Acha does not understand the extra
verse pertaining only to matsot as indicating that eating matsah is a biblical requirement
independent of the Passover offering. The response is that Rav Acha understands this extra verse
as indicating that when the Temple is in existence, a person is required to eat matsot and bitter
herbs even if they are not able to eat the Passover offering.

NWW AR T MW YW a7, 7R 17 DOXY OYhawn 0192 MEn PIRN 270 WY Y 09727+ (X217 NN RN
1210 59377 BV 197 ROR LRYY MEY OV 197 K, 799 9907 11 KX D902 700w 027 07 T XYY ORD .M 20
112,07 WIPNT NPAW 112 ROX O PR ITPORY 29701 XA DY 17 RPN T MWD NYRIT 797 AR 9107 RN

1207 2P 2057 7 N¥M 19IRN 272 0D TN 27930 T 0P WP N0 PRY
A teaching is in accordance with Rava['s statement]: "Six days shall you eat matsot and on the
seventh day it s a holiday to the Lord your God." (Deut 16:8) just as the seventh day [eating
matsah] is optional, so to the six days [eating matsah] is optional. What is the reason? It would
be an item that was included in a general rule (i.e. that matsot are eaten for seven days), and
then was removed from the general rule (by saying that matsot are eaten on six days and the
seventh "is a holiday,"” the seventh day has been removed from the rule). It was not in order to
teach about itself that it excused itself form the general rule, rather to teach about the rule in
general (i.e. to teach that the eating of matsah during the seven days is generally optional).*
You might think that even the [on] first day [eating matsah] is optional, therefore it (the Bible)
teaches: "upon matsot and bitter herbs you shall eat it."" [From this verse] I only know [that the
eating matsah is required] at the time that the temple exists. [That there is an obligation to eat
matsah] when the Temple is not in existence, from where [do we know such an obligation]?
Therefore it teaches, "in the evening you shall eat matsot." The scripture made it a permanent
obligation.

* XY 1919 9991 DY 75D KON NS MY Yy THYD KD 7155 555N 0 N8 Y951 1w 12T An item that
is within a general rule and was excepted from the general rule, did not except itself from the
rule to teach about itself, rather it did so to teach that the entire general rule is excepted. This is
one of Rabbi Yishmael's principles of biblical exegesis. Essentially, it says that if something is
in a general rule, and then that thing is excepted from the rule for any given reason, this
exception sheds light on the entire rule. Here, the Bible indicates that one is required to eat
matsah for seven days ("oaxP nixn o1 nyavy - seven days you shall eat matsot™ Ex. 12:15).
Then, by saying that one should eat matsah for six days, it apparently excepts the seventh day
from the requirement. This exception is applied to all days, which indicates that there is no
requirement to eat matsah on any of the seven days (chamets would of course still be prohibited).
Subsequently, the teaching uses another verse to demonstrate that matsah must be eaten on the
first day of Passover (see Rashba"m for this explanation).

Explanation: The Talmud indicates that Rava's understanding is supported by an earlier
teaching. That earlier teaching says that although one verse says to eat matsot for seven days,
another verse teaches "Six days shall you eat matsot and on the seventh day it is a holiday.” The
fact that this verse indicates that there is no requirement to eat matsot on the seventh day, is
understood as indicating that there is no obligation to eat matsot on the other days of Passover.
After explaining this, the earlier teaching adds that there is an obligation to eat matsah on the
first day of Passover, because of the verse "upon matsas and bitter herbs you shall eat it." The
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teaching continues by saying that this verse would only teach an obligation to eat matsot when
there is a Passover offering. The teaching finishes by saying that you know that there is a
Biblical obligation to eat matsot from the additional verse which speaks of matsah independently
from the Passover offering. This teaching follows the same logic as Rava in order to establish a
biblical obligation to eat matsot even if the Temple does not exist.

Dueling Mitsvot and the Sandwich Solution

Numbers 9:11 N9 P00 ¥ PID "2TR2

2N 007 nin Py IR WY 073w 12 01 WY AYaIR3 WD wina
In the second month, on the fourteenth day, at twilight they shall make it - they shall eat it with
matsah and bitter herbs.

Note: The reference to the second month is because this passage discusses the so called "Second
Passover" which was instituted for those who were impure and thus could not bring the Passover
sacrifice at its proper time

Babylonian Talmud Pesachim 115a R 7I2Y 1P [T 20D NovR Y932 TINhn
T2 M AN WOIPR TN RY RIAXT W 997 MR 37,101 277 P02 ROWIWH 27 0D MR RPN
RNPTIRT 7827 799 220297 13277 N7 ONKRY L1207 MY LROPNRT A1 7A12 780 12 RI20T 2R 01000 077
RNPTIRT 72K ,132772 13277 IR LRDTIRT2 ROPIRT 2997 937 7 7 DR T MNP0 PR MDA KT RHD? 1290 ~
RDPIRT? 72 20207 13277 0K T 120N
Ravina said: Rav Mesharshiya son of Rav Nattan told me, that Hillel (Note: not the Hillel, a
later Rabbi Hillel) said thus in the name of tradition: One should not sandwich the matsah and
the bitter herbs together and eat them, since we understand that matsah today is a biblical
requirement, while bitter herbs is a rabbinic requirement, and the rabbinic precept of bitter herb
will come and nullify the biblical requirement of matsah. And even according to the opinion that
commandments do not cancel each other out, this applies only when both requirements are
Biblical or both requirements are rabbinic, but [in the case of] a biblical requirement with a
rabbinic requirement, the rabbinic requirement will come and nullify the biblical requirement.

Explanation: Eating matsah at the first seder is considered today to be a biblical requirement.
Eating bitter herbs, on the other hand is only a rabbinic requirement, since its requirement is
mentioned in the Bible only in connection with the Passover offering, which we do not do due to
the destruction of the Temple (see section above titled "The Nature of the Obligation™). Rabbi
Hillel, we are told, taught that it is required to eat the matsah and bitter herbs separately because
of their differing status.
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Which Tanna (i.e. Rabbi contemporary or prior to the Mishnah) taught that mitsvot do not
nullify each other? It is Hillel. For it is taught that “they said about Hillel that he would
sandwich them (Rashi: The Passover offering, the matsah, and the bitter herb) together and eat
them, as it states (Num. 9:11) 'you shall eat it with matsah and bitter herbs." Rabbi Yochanan
stated: Hillel's contemporaries disagree with Hillel. As it is taught: "One might think that one
should sandwich them together and eat them as Hillel ate them, therefore it teaches: 'Eat it with
matsah and bitter herbs. * - [meaning] even each on its own." Rav Ashi demurred (with Rabbi
Yochanan's understanding): If so, what does the word "even" mean. Rather, Rav Ashi said: The
tanna teaches thus: "One might think that one does not fulfill ones obligation unless one
sandwiches them together, as Hillel ate them, therefore the verse states, 'Eat it with matsah and
bitter herbs' [meaning] even this one alone and this one alone.

Explanation: Rabbi Yochanan understands a previous teaching as indicating that according to
the majority opinion the matsah and bitter herbs must be eaten separately, whereas Hillel
believes they may/must be eaten together. However, Rav Ashi disagrees with this read of the
text, and instead opines that the teaching indicates that the majority agreed that the matsah and
bitter herbs could be eaten together (at least during the time that the Passover offering was given,
so that the bitter herbs would be a biblical requirement), but disagreed with Hillel as to whether
or not they had to be eaten together.
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Now, since it isn't stated that the law follows Hillel or that the law follows Hillel's
contemporaries, one should make blessing "[who commanded us] regarding eating matsah™ and
eat [the matsah], and then bless "[who commanded us] regarding eating bitter herbs" and eat
[the lettuce], and go back and eat Matsah and lettuce together without a blessing, in memory of
the Temple, as Hillel did.

Note: There seems to be a presumption on the part of this last statement that there is a difference
of opinions as to whether one may, must, or may not eat matsah and bitter herbs together for the
purpose of fulfilling both commandments. This is not immediately apparent from the passage
above.
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THE MEAL MUST FINISH BY MIDNIGHT (OR MUST IT?)

Exodus 12:8 1 2102 2% PRB Mnw
TN D0 DY NI W 7% 1a 12022 a0 DRI

And they shall eat the meat roasted on that night, with matsot and bitter herbs.

Note: The term "that night" is understood by the Rabbis to indicate that the Passover offering is

to be eaten only on that night, and not left over.

B.T. Pesachim 120b (Mishnah 10:9) (0:v mawR) 2 7MY OP 1T RIS NODR Y932 TIRDN
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The Passover [offering] after midnight impurifies the hands.
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Rava said: One who eats matsah nowadays after midnight, according to Rabbi Elazar son of
Azarya has not fulfilled his obligation. (note: above the Talmud demonstrates that the opinion
that midnight is the stopping point is attribute to Rabbi Elazar) This is obvious!? Since it is
compared to the Passover offering (presumably by both Exodus 12:8 and Numbers 9:11 "you
shall eat it with matsah and bitter herbs"), it is like the Passover offering! What might you say?
Since the Torah removed matsah from comparison (with the Passover offering - in that it was
determined that eating matsah is obligatory even when the Passover offering isn't done - see
above section "The Nature of the Obligation™). [Rava's statement] comes to teach [that dispute
the fact that matsah is in some way disassociated with the Passover offering, it still remains like
the Passover offering in that it may not be eaten after midnight].

Explanation: (Note: this explanation is per my understanding of »»w~ (Rashi)) Rava states that
eating matsah after midnight does not fulfill the commandment of eating matsah. As Talmud
does quite often, it complains that this statement is obvious. Since the Passover offering may not
be eaten after midnight, and or verses (Exodus 12:8 and Numbers 9:11) speak of eating matsah
with the Passover offering, it should be obvious that matsah too must be eaten by midnight. The
Talmud then explains why one might not draw this conclusion. As we saw above (section on
"The Nature of the Obligation™), the commandment of matsah is disassociated with the Passover
offering, in that matsah is still a biblical requirement even without the Passover offering. One
might have thought that this disassociation means that matsah may also be eaten after midnight,
unlike the Passover offering. The Talmud states that Rava states a requirement to eat the matsah
before midnight in order to indicate that even though the requirement to eat matsah is
disassociated from the requirement of the Passover offering, the eating of matsah still retains the
similar characteristic that this eating must be done by midnight.

Note:

- The term mxn, translated as "midnight” is more of a technical term. Please consult your Rabbi
as to when this is.

- Though the issue is beyond the scope of this compilation, it is worth noting that the rule that
one may not eat after midnight is understood to be the opinion of »Aty 12 7tyoON »27 (Rabbi
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Elazar ben Azaria), as opposed to the opinion of x2py a7 (Rabbi Akiba), who allowed eating
the whole night. Though 7vy 5w (Shulchan Aruch) accepts Rabbi Elazar's (see o»n naw
N:twwn Orach Chayim 477:1 and Bet Yosef on Tur there) opinion, Maimonides accepts the
opinion of Rabbi Akiba (see x:y ny¥m YN Ma5N NN Mmwn Mishneh Torah Laws of Chamets
and Matsah 6:1 and Magid Mishneh thereon).

WHAT DOES THE WORD AFIKOMAN MEAN?

Please note: This section is based on a class by Rabbi/Professor David Novak, based on the
teachings of Rabbi Saul Lieberman (of blessed memory). Some discussion by Rabbi Lieberman
can be found at (655 97) 31730 NN > PI9 xMWad xNOON. | have added some information here
from Rabbi Lieberman's writings.

B.T. Pesachim 119b (Mishnah 10:8) (720 awn) 2 TIRY BIP 1T 20D NOOR S92 TIRhN
JPIPPOR MO IR 1P°0ON PR
We do not add Afikoman after the Passover [offering]

There are several potential understandings of the etymology of the word Afikoman. The word
comes from Greek. One might understand the word as epi komos, meaning desert. If this is the
proper understanding, why do we call what we eat an "afikoman?" According to the Mishnah,
we are particularly enjoined from eating an afikoman. Instead, the likely etymology is epi
komatsain, which means to jump up. As we have discussed above (section titled "The Four
Children™), jumping from one group to another group during the seder is prohibited. The
Afikoman, as it were, is the antidote to this misdeed. This understanding is indicated in the
response to the simple child in the Jerusalem Talmud:
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The unintelligent [son] what does he say? "What is this." You should teach him the laws of
Passover, that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't
get up from one group and enter into another group.

For further discussion on this response to the simple child, please see "The Four Children”
section above.

In the Babylonian Talmud, this understanding is also presented, although the definition of desert
is also considered and supported:
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What is "afikoman?" Rav said: That he won't get up from one group to another. And Samuel
said: For example mushrooms for me and pigeons for Abba (Rashi says this means Rav, but see
Jerusalem Talmud below). Rav Chananya son of Shila and Rabbi Yochanan said: For example
dates, parched ears and nuts. A teaching which is in accord with Rabbi Yochanan: "We do not
add Afikoman after the Passover, for instance dates, parched ears and nuts." (Tosefta Pesachim
10:11).

The Jerusalem Talmud further expresses a divergence of ideas on the meaning of the word
Afikoman:
Jerusalem Talmud Pesachim 39d Y"1/ 7 MW 1D [T Y P 2OMOD NO0K MADRNT TN
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Rabbi Simon [said] in the name of Rabi Inyanay son of Rabbi Sisay: Various types of fruits (see
Jastrow Dictionary); Rabbi Yochanan said: Types of sweets. Samuel said: For instance
mushrooms for me and pigeons for Chnanyah son of Shilat.

In the end, it seems to me far from certain what the word Afikoman means. It could quite
possibly be designed to have this dual meaning. What does seem clear is that speaking of the
matsah we eat at the end of the meal as an "afikoman" is somewhat of a misnomer, as it is
particularly the afikoman that we are not supposed to eat. This becomes more clear in the next
piece.

NO AFIKOMAN AFTER MATSAH

Babylonian Talmud Pesachim 119b 2 7YY U 1T 2782 NooK Haa TIRbN
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Rabbi Judah said in the name of Samuel: We don't add an Afikoman after Matsah. [But] it was
taught - We do not add Afikoman after the Passover [offering]! [Implying] - after the Passover
[offering] is that which is forbidden [to eat afikoman], but after matsah - you may eat! It says "it
doesn't matter” - It doesn't matter [whether it is] after matsah, whose tasted is not strong, but
after the Passover [offering] whose taste is strong, it is not found to be wiped out - therefore it
teaches us.
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We do not add after the matsah an Afikoman - That we must eat matsah at the end of the meal
as a memory of the matsah which was eaten with the Passover [offering], and this is the matsah
which we break that we eat last for the mitsvah of [eating] matsah after eating.

Explanation: Rabbi Judah says in the name of Samuel that one may not eat after eating matsah.
A challenge is brought from from the fact that the Mishnah says that one may only not eat after
eating the Passover offering. The mishnah says nothing about not eating after matsah. The
Talmud defends Rabbi Judah's position by saying that the Mishnah demonstrates a more difficult
proposition. It is clear that one shouldn't eat anything after matsah, since its taste would not
remain. However the Mishnah says that one should not even eat after the meat, whose taste
would not be so easily replaced by other foods.

Note: The ruling of Rabbi Judah in the name of Samuel is our current practice, in that we eat
matsah as what we ironically call the "afikoman.” See v:n NP YN MIN NIN MWH DI
Maimonides Mishneh Torah, Laws of Chamets and Matsah 8:9 and x:nyn ©»n NI 7Y N9V
Shulchan Aruch Orach Chayim 478:1.

957 (HALLEL) AND )" 593 (BIRKAT HAMAZON)

Babylonian Talmud Pesachim 117b 2 TIAY TP N7 27 No0R 922 TIRbN
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They poured him a third cup, he blesses on his food. [They poured him a] fourth [cup], he
finishes on it the Hallel. And he says on it the blessing of the song.

Babylonian Talmud Pesachim 118a R TV 9 N7 270D NooR Y922 TInhn
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What is the blessing of the song? Rabbi Judah says: "They shall praise you Lord our God."
Rabbi Yochanan says: "The soul of all living."”
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The Rabbis taught: [They poured him a] fourth [cup], he finishes upon it the Hallel, and he says
the great Hallel. These are the words of Rabbi Tarfon. Some say "The Lord is my Sheppard |
shall not want" (i.e. psalm 23).
YR MR AT 027,522 N HOp 200an+ TV 1T AR @2ant IR a7 20 7T 990 10
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From where does the Great Hallel proceed? "Praise" (i.e. Psalm 136) until "The rivers of
Babylon" (i.e. Psalms 137). And Rabbi Yochanan says: From "A song of assents" (this could
refer to anything between Psalm 120 to 134, but probably refers to psalm 134 - Soncino Talmud)
until "The rivers of Babylon". Rabbi Acha son of Jacob says: from "Because God chose Jacob
for Godself" (Psalms 134:4) through "the rivers of Babylon."
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And why is it called "the great Hallel? Said Rabbi Yochanan: Because the Holy One Blessed is
He sits in the heights of the world, and distributes food to every creation.

Note: Per the opening of this piece, we do say "They shall praise you Lord our God," as well as
"the soul of all living." We also say Psalm 118 ("2 »> ' y1n - Praise G-d for G-d is good")
between those two.
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And since there is Great Hallel, why do we say this one (i.e. the regular Hallel)? Because it has
in it five things: The departure from Egypt, and the splitting of the Red Sea, and the giving of
Torah, and the resuscitation of the dead, and the birth-pangs of Messiah. The departure of
Egypt since it says "upon the exit of Israel from Egypt” (Psalms 114:1) and the splitting of the
red sea as is written "The sea saw and drawed back" (Psalms 114:3) and the giving of the Torah
as is written "The mountains danced as rams" (114:4) and the resuscitation of the dead as is
written "1 shall walk before G-d" (Psalms 116:9, note that the verse continues "o»nn myIxa - in
the land of the living™) and the birth-pangs of Messiah as is written, "Not for us God, not for us."
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