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The Seder In Rabbinic Literature

By: Rabbi Noah Gradofsky. Last edited April 4, 2006.

Preface: This is a compilation of selections from rabbinic literature relating to the seder,
combined with my own comments and thoughts, as well as the comments and thoughts of some
of my teachers. Later sources are added where appropriate. The selections follow the order of
our Haggadah, and not necessarily the order in which these texts appear in their classical sources.
Most of the texts are my selections from the 10th Chapter of Pesachim in the Babylonian
Talmud, with other texts added where I was both aware of the text and found the text particularly
interesting. Unless otherwise indicated, translations of the text are my own. Where a Mishnah is
quoted, I quote the text as it appears in the Babylonian Talmud and note variations between that
text and our printed Mishna or the Mishnah as it appears in the Jerusalem Talmud only when I
am aware of those differences and feel that those differences are of particular interest.

Please note: The discussions in this compilation may well be of halachic import. However, this is
by no means a halachic work. Please consult your rabbi about any halachic issues.
The following is the order of sections in this compilation:

CONTENTS

Introduction
Care for the Poor
Women and the Four Cups
Should We Rush Through the Seder (the answer may surprise you)
The Four Cups and the Four Languages of Salvation
The First Cup
The Vegetable
Why Do We Wash Before Karpas?
The Seder Plate
What Does Charoset Symbolize?
The Shankbone and the Egg
Ny 8D KN This Poor Bread?
Mnwy N (Mah Nishtana)
Who Says mmnwy nn?
Even If We Were All Scholars . . .
The Different Sets of Questions
"N ©>7ay (Avadim Hayinu - We Were Slaves)
The Four Children
The Four Verses
How the Sons Came to be Four
Rabban Gamiliel - The Three Things One Must Mention
Raising the Items
As If We Left Egypt . . .
55n Hallel
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The Closing Of 1 (Magid)
"Redeemer of Israel" versus "Who redeemed Israel."
The Broken Matsah and The Number of Matsas
Matsah, Bitter Herbs, and the Sandwich
The Nature of the Obligation
Dueling Mitsvot and the Sandwich Solution
The Meal Must Finish By Midnight (or must it?)
What Does The Word Afikoman Mean?
No Afikoman After Matsah
551 (Hallel) and ynn no9a (Birkat Hamazon)

Introduction
Care for the Poor

Talmud Bavli Pesachim 99b (Mishnah 10:1) (X:> mwn) 2 Ty VN 9T DXNDS NIDN D12 TNdN
1V INND KDY DWW TY DIN RD INIWIIY 7)Y 1PN TUNNY TY DTR DIN> XD NNIND TIND DXNDI 117y

SINNNN I AN P HY MDD YAINND
On the eves of Passover, near Mincha time, a person should not eat until it gets dark. And even
a poor person in Israel should not eat until he reclines. And they should not give him less than
four cups of wine, even if [the money comes] from the charity plate.

Question for thought: The Mishnah informs us that even a poor person is supposed to recline
on Passover and that a poor person is also to have four cups of wine, even if that must be
provided from charity. Reclining, as well as drinking the four cups of wine is a symbol of
freedom and affluence. What does this Mishnah tell us about the obligations of a community for
the spiritual and psychological wellbeing? What does it tell us about individual importance, and
self-worth?

Women and the Four Cups
Babylonian Talmud Pesachim 108a - 108b 2 Ty - X Ty NP 97 DN NODN D11 TndN
JPAT NN ... DN IMND PN GRY (2 TnY) 199N MDD NYAINI MMM DOV N9 12 YYD 127 DN

PN TN, DI TANY DXVIN TONX 1091 MDD NyaINa ’a»N 901N
And Rabbi Joshua ben Levi said: Women are obligated in these four cups, (108b) since they were
also in the same miracle. . . . Our Rabbis taught: Everyone is obligated in these four cups, both
men, women and children.

Notes:

- Regarding children, see the following piece.

- Note that Rabbi Joshuah ben Levi used this same rationale for women's obligation to read N>
(Megillah) (see Megillah 4a and Arackhin 3a) and Channukah lights (see Shabbat 23a).

- According to Rashi, Rashba"m, and others, the point here is that women were actively involved
in bringing the miracle about, refering to e.g. Babylonian Talmud Sotah 11b which says that the
Israelites were redeemed due to the righteousness of the women. Others read Rabbi Joshua ben



The Seder in Rabbinic Literature T2
Copr. 2006 Rabbi Noah Gradofsky

Levi simply saying that the women were saved by the same miracles.

Should We Rush Through the Seder
(the answer may surprise you)

Talmud Bavli Pesachim 108b - 109a N TNY VP - 2 THNY NP 97 DXNDS NODN D13 TINdN
1 91 : TN 727 MNP THXY , D0V TANY DIVIN THX 190N MDD NYIIN PA»N DO : P NN
YINN IDRYN N ROY YT ,ND 2992 PINNX) NYOP (LOP) 1N PRONN ,XOXR 1172 MPINY ¥ NOWIN
IWHN Y27 ,NIN IR NY ROW ¥ NDI 29¥2 MIPINND PINNY NPOP PONN NPNY RDPY 2217 DY PHY
AN N PO : RDPY 227 DY POY NN ,NIN DY KDY MPIN DXava ,0°ND D52 MIND PIVIN : ININ
NOW YT, MPN 9’2¥a - DD 29Y2 .0 N9ON DY 29Y) DXND 229YN NIN WITHN N2 TNYd Ny Wi

.DNMA NN IDONOY T - DINDDN DY 1) DY
Our Rabbis taught: Everyone is obligated in these four cups, both men, women and children.
Rabbi Joshuah said: Is there any benefit for children in wine? Rather, we given then (109b)
parched ears and nuts on the eve of Passover, so that they not sleep and will ask. They said
about Rabbi Akiva that he used to give parched ears and nuts to children on the Eve of Passover
so that they not sleep and will ask. It is taught: Rabbi Eliezer says, we break matsah in haste*
on the eve of Passover, so that the children do not sleep. It is taught: They said regarding Rabbi
Akiva that throughout his life he never said in the Bet Midrash "It has come time to leave" except
on the eve of Passover and the eve of Yom Kippur. On the eve of Passover - for the children, so
that they do not fall asleep. On the eve of Yom Kippur - so that they feed their children.
*: Soncino, following Rashi, renders: "The mazzoth are eaten hastily." Jastrow prefers: "Matzah
is distributed among the children before the regular turn in the Passover ceremonies, in order that
they may not fall asleep." See Rashi and 072w Rashba"m on this page of Talmud Pesachim for
some discussion.

Shulchan Aruch 272a N PYD 2YN 2P0 01N NN TV NV
NN MNNY 2910 DIPY ,WITHN NA2 NXIN DN GN) ; TYNNYI TN 919N 371D ,00 Twan Ty Y M
LNV NOW MPINN 922w 919N

His table should be set while it is still day, in order to eat immediately after it gets dark. And
even if he is in the Beth Midrash, he should get up, because it is a Mitsvah to hurry and eat, so
that the children won't sleep. . . .

The Four Cups and the Four Languages of Salvation

Exodus 6 v. 6-8 N-1 PID Y P9 MY
DINR YRYRY DNTAYHN DINR 'AYRN DI¥N NYID NNRN DINR PNRYIN ‘N IR bmw 329 IR 129 (1)
DYIR N IR 2 DRYTY DR DIY MDY DYY 0% DINR TANRYY (1) :DYT) DVOWR NNv) YiNa
mw:mb ANR nnb PT) DR ONRY) TR PIRD 52‘2 DINR NRIM (T\) :DXN mb:m nnenR DINR RXXIND

Y1 I8 NYIIN DY AR AN IpY91 PR
(6) Therefore say to the children of Israel, I am the Lord, and I shall take you out from under the
burdens of Egypt, and I shall save you from their bondage, and I shall redeem you with an
outstretched arm and with great judgments. (7) And I shall take you for myself as a nation, and 1
shall be for you a God, and you will know that I am the Lord your G-d who took you out from
beneath the burdens of Egypt. (8) And I will bring you into the land which I have raised my hand
(i.e. swore) to give it to Abraham, Isaac, and Jacob; and I shall give it to you as an inheritance -
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I am the Lord. Note: Translation my own, with some aid from the Jerusalem Bible.

Exodus Rabbah 6:4 SN NINY T 077 Y DP9 (NXID”) NI N
D990 VPN JTAIIN,NYID LY IV *MTI 7T TN PNNPDI PNONN ONYSM PONNNIN NI W MO 7T

JNIPN N DV NUN MY D19 (TP 0DNN) NIV NN DPPD ,NDN DD Mo 1
There are here four expressions of redemption: "I will bring you out", "I will delivery you", "I
will redeem you", and "l will take you." These correspond to the four decrees* which Pharaoh
issued regarding them. The Sages accordingly ordained four cups to be drunk on the eve of
Passover to correspond with these four expressions, in order to fulfill the verse: "I will lift up the
cup of salvation, and call upon the name of the Lord (Psalms 116:13).
Trans. Soncino
* For the four decrees, see 2>: X (X2) N27 MY (Exodus Rabbah 1:12 and following).

Jerusalem Talmud Pesachim 37b (10:2) 279/ 2 NV D T2 P9 DNV NOON MOV Tndn
1 OIN INIYY DD NNN 1PH MDIND YR THD 772 127 (3 9I0) DY PN 227 MDD NYAIND PN
THID AN MY 2 YWD 129 SNNPDY NINI ONYNM YNNI N OYY O DONN YNNPOY N DOINN INNIIN
IYI9 DI NN NYID T HY DION NN INN) NYID DID HNX DNIN VNYN) YT NYI DI NYI9 HY MDID YN
MPYNY TNY N7aPNY MIYNS Y MDD NYIIX T MINX P *NPITN YIIX THI DN N 27 N1
VYT D191 7PN NN 7 NINNI DY MDD YIIX Y IR MPYND 172N DAY YT . .. DIWN MNINX NN

PYIN RYN MY DID PTN 717170010 YWUR 1Pva

Jerusalem Talmud, Pesachim, Chapter 10 law 2. Page 37 columb b-c. Translation my own.
From whence do we get 4 cups? Rabbi Yochanan [said] in the name of (Folio c) Rabbi
Benayah, "parallel to the 4 redemptions, 'therefore say to the children of Israel, I am the Lord,
and I shall take you out etc., and I wil take you for myself as a nation etc,’ ‘and I shall take out,
and I shall save, and I shall redeem, and I shall take." Rabbi Joshuah ben Levi said "parallel to
the 4 cups of Pharoa - 'and the cup of Pharoa was in my hand . . . and I squoze them into his cup
... and I placed the cup in the hand of Pharoa' (Gen 40:11), 'and you shall place Pharoa's cup
into his hand.' (Gen 40:13)." Rabbi Levi says, "parallel to the four kingdoms*. And the Rabbis
say: "parallel to the four cups of retribution that the holy one blessed be he will make the nations
of the world drink." (4 verses are cited wherein G-d's retribution includes a reference to cups,
with one verse given further explication) . . . and parallel to them, the holy one blessed be He
will in the future give Israel to drink four cups of consolation [as demonstrated in these verses:|
"G-d is the portion of my inheritance and of my cup", (Psalms 16:5) "you anointed my head with
oil, my cup runs over" (Psalms 23:5), and this "the cup of salvation I shall lift" (Psalms 116:13)
is two (note: the word salvation is written in the plural in the Hebrew text).

POYTRY 117 YT DM TYWI 0N N ITAVYWY SDVON T TN DTYN 1P *
Commentary of Korban Ha'edah: "Parallel to the 4 kingdoms - that subjugated us, and these are
the Chaldeeans, the Medians, the Greeks, and Romans"

The First Cup

Babylonian Talmud Pesachim 114a (Mishnah 10: 2) (3:> mwn) X»Y TP 97 ©NO Y933 TN
DY 79210 : DMIMIN DON NAY PN DY TIAN T INNY,DPN DY T30 : DININ INNDY )TN DD W N

DYDY T30 TO NN, )N
They mixed him the first cup; Bet Shammay says he blesses on the day and then he blesses on the
wine, and Bet Hillel says he blesses on the wine, and then he blesses on the day.
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The Vegetable

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:> mwn) 8y PP 97 ©XND Y23 TN
... DO NI9IDY YNV TY NN 520N 1395 NN
They brought before him, he dips with the lettuce until he reaches the breaking of bread.

Notes:
Many texts of this Mishnah read " . . . Y2010 Mp 95 wWoan they brought before him greens, he
dips with lettuce."”

Why Do We Wash Before Karpas?

Babylonian Talmud Pesachim 115a N TNY VP 97T DXNDO NOUN D12 TINdN
LD NDOVY TN - NPYNAINDOLY DI : NOYYIN 29 DN ITYON 219 1IN

Rabbi Eliezer said in the name of Rabbi Oshayah: Anything that is dipped in liquid requires

washing hands.

Rashi on Talmud Pesachim 115a N TINY OP 97T DNV NOON 'Y
JID) PPYN NNVN NN 50191 Y)Y - NIV DIV L PYNN 0N - 0 N>V TN

Requires washing hands: Because of the liquids, since the (unwashed) hands are of secondary

impurity, and anything that invalidates tithes makes liquids impure etc.

Note: The rule that objects dipped in liquids require one to wash ones hands before eating them,
though not in common practice today is recorded in X:y M592 MI5N NN MWN NN Mishneh
Torah of Maimonides, laws of Berachot 6:1 and T:mMp ©»N NN W N Shulchan Aruch
Orach Chayim 158:4, though there is a difference of opinion as to whether such washing requires
a blessing. "Liquids" refers to the liquids listed in Mishnah Machshirim 6:4: Water, wine (likely
including vinegar), [olive] oil, [bee] honey, dew, and blood.

Daniel Goldschmidt, Hagadah shel Pesach, p.7. notes that all of the ancient Hagaddot (e.g. from
the Cairo Geniza), early medieval rabbis (geonim), Rashi, and Maimonides prescribe a blessing
for the washing of the hands for Karpas. As the practice of washing for dipped items became
less prevelant, the blessing became less prevelant.

How Much Karpas Should Be Eaten?

Common practice today is for people to eat a very small volume of Karpas (i.e. less than an
olive's volume). Perhaps this is due to a concern for having an apetite for the matzah.
However, others argue that eating Karpas is a mitzvah, and therefore must involve eating a
proper amount. Daniel Goldschmidt, Hagadah shel Pesach, p.7 notes that the ancient practice
was to say a grace (borei nefashoth) after Karpars, indicating that the ancients used to eat a
volume of Karpas.
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The Seder Plate

Babylonian Talmud Pesachim 114a (Mishnah 10:3)  (3:> mwn) 8y PP 97 ©XNO Y23 TN
nMon+ (12) WHN YT .INND NOIIN PRY 9 oy N, 127N MY NN NN NN MIAY NN ...
NDY DY 19N 1”AD PROIN P YIPNIY NND IDIN PITN +[>293] : O7YN

... They brought before him Matsah and lettuce and Charoseth and two cooked foods. [They
bring the charoseth] Even though the Charoseth is not a commandment. Rabbi Eliezer son of
Tsadok says: It is a mitsvah. And in the temple they would bring before him the body of the
Passover [offering]

Notes: Babylonian Talmud 114b-115a mentions that in theory one could use lettuce as both a
vegetable for vovp (Karpas) as well as for the 7 (bitter herb). However, the Talmud discusses
that there is a difference of opinions as to which blessings would be made over the lettuce and
when. Therefore, 82797 792 XNX 27 (Rabbi Acha son of Rava) recommends using a different
vegetable.

What Does Charoset Symbolize?

The Mishnah, sited immediately above said that Charoset is placed on the table even though it is
not a Mitsvah (though Rabbi Eliezer son of Tsadok says that eating it is a mitsvah).

Babylonian Talmud Pesachim 116a N Ty 0P 97 0NV NOON YH33 TINON
L0209 957 S IDIN PN 1291 .MAND 0T : IIIN N 129 1NN ONHD DY MIND IDIN PITY 2292 MNYON 119
NN DO 9% - TPOMNDY PN ,MOND DT - TNNPY .IINNDD PN ,NINPY TN TOHN AN DN
TN NN DMIMIN PN T : PITY 2292 TYON 139 9IN VYD 99T NOIIN ,JANY D3 POIAN : PNY 27T 7PIND

.MNNY POIN 05515V NI DOWVIPIY

Rabbi Eliezer son of Tsadok says it is a mitsvah etc: Why is it a mitsvah? In memory of the
apple-tree*. But Rabbi Yochanan said: As a reminder of the clay. Abaye said: Therefore, it is
necessary to make it acrid-tasting, and it is necessary to make it thick. To make it acrid-tasting -
in memory of the apple-tree; and it is necessary to make it thick - in memory of the clay. It is
taught in accordance to Rabbi Yochanan: the condiments (in the charoset) are a reminder of the
straw, the charoset is as a reminder of the clay. Rabbi Eliezer son of Rabi Tsadok says: Thus the
sellers of parched grain (Jastrow Dictionary: Who also sold spices) in Jerusalem would say:
"Come purchase spices for the mitsvah."

Babylonian Talmud Sotah 11b 2 Ty X 9T NVID NOON Y723 Tdn *
SINNIY ,MONN NNN DTV MTOM MODN LJPTOIM T YOHNY 1P ; D7PNID NIND MIAYNNY 1P
MY TNINY MOND NNN +N DX PYN PY+

And when they (the Israelite women in Egypt) became pregnant they went to their homes. And

when the time of their birthing came, they went out and gave birth in the field under the

apple-tree. As it says: (Song of songs 8:5) "I awoke you under the apple-tree."”

Song of Songs 8:4 1 P09 N P9 DMPYN PY
DT 123N NRY THR IN23N NHY PRIV MOND NNR ATIT HY NRINN 12790 1H 1Y NN N

Who comes up from the desert, leaning on her loved one? I awoke you under the apple-tree,

there your mother conceived you, there conceived the one who gave birth to you.

Note: It is possible that the Rabbis are reading this verse as, "There the one who conceived gave

birth do you."
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N2y 8nnY &N This Poor Bread?

Deuteronomy 16:3 3: 3V P9 DMIT
DY DR DR 1PN DIXN PIRND NRY? 1ITANI 12 1Y DNY NIXN YHY YIRM DN NYIY PN 1YY YIRN R

0 17 9 0YI¥N PIRN NRY
Do not eat with it (the Passover offering) anything leavened, seven days you shall eat with it
matsah, bread of affliction, for you left in haste from Egypt; so that you remember the day of
your leaving Egypt all the days of your life.

Babylonian Talmud 36a N Ty Y 97 DXND NOON Y721 TndN
DN HON - INDPY 22T RNYL OND .WIATY 1OY) P22 IYVIDNIY N VD - NY DNY . . . : ININ XDPY 119
POY PHYY DND - 7Y DND : DNXIAY IINT ,ONIWTI - MY M2 IOIPT OND : RDPY 227 .2XND MY MY DND

.29 02T
Rabbi Akiva said: . . . Lechem Oni [excepts] dough needed with wine honey or oil. What is the
reason for Rabbi Akiva['s statement]? [Rabbi Akiva reasons] Is it written "lechem oni" (bread of
affliction)? It is written "lechem ani" (poor bread). And for Rabbi Akiva that which we read it
"lechem oni" is as Shemuel [explained], for Shemuel said: "Lechem Oni" means bread upon
which we say many things.

Babylonian Talmud 115b-116a N TY 0P - 2 THNY VP 9T DXNDS NODN D11 TINdN
PNYY OND - MY DNY 3N M) XN .0AT PYY PNHYY DND - (BDND) 7Y DND +30 DT+ : ININY NN
;NN 92T .NDII92 IND N (3VP) - MDA I1DTITY MY NN XN MY - MY DNY : INN 92T .12 02T PHY

D9ININYRY P00 NIN -0 IND N, NN INYRI Y00 NI - MY DY 1577 NN

Shemuel said: (Deut 16:) "Lechem Oni" [means] bread upon which we things. It is also taught
similarly: Bread upon which we say a lot. Another explanation: "Lechem Oni" - is written
"lechem ani" (bread of the poor), just as a poor person normally [eats bread] in a piece, (116a)
5o too here with a broken one. Another explanation: Just like a poor person normally heats [the
oven] and his wife bakes, so too here, he heats [the oven] and his wife bakes.

rashba''m, 116a N TINY Y0P 97T DXNOY NOON DAY
YITHY OTIP IMNN PO RNPY RPYIPDI IDNWI INND TN NMN NN INYNI PPON NN MY DY 19T
APNNN NIV YT NOIN NV PPN NI IND GN NDY2 1M 1NN PO 1Y DMV PPOW

A poor person normally heats [the oven] and his wife bakes: And puts it immediately into the
oven once it is hot, since he fears lest the oven cool down before [dough] will be ready. They
work together, one with the heating of the oven, one with the dough; so too here (with matsah) he
heats [the oven] and his wife bakes, so that it [the dough] doesn't become leavened.

Note: There are four understandings of the import of the term "lechem oni/ani"; (1) That it has
many things said on it (the word Ny - la'anot) means to say or answer; (2) That it is eaten with
a broken piece, as a poor person normally eats (3) That the timing between needing the matsah
and putting it into the oven is very precise, as a poor person would do in order to conserve
energy; (4) That it is poor bread in that it is plain, and not mixed with certain other liquids.
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YNV NN (Mah Nishtana)

Who Says rmnvo np?

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> mwn) Xy Y0P 97 ©NO Y933 TN
901N NN NYYON THINWI NN :ITHYN PAN 122 NYT PN ON) VAN DNIW 12D NI W DD D M .mvn

C 0N
They mix him the second cup, and here the child asks his father. And if there is insufficient
understanding in the child, the father instructs him: Why is this night different from all other
nights?

Note: It appears that Mah Nisthana is said by the father if the child does not ask on their own.
This is demonstrated in the following piece of Talmud:

Babylonian Talmud 115b 2 TNY VP 97 DXNDS NODN D11 TINdN
PRI ,TANRY TAN I 295 NOIN ,TANY TAN 95 235 1IN ,TANRY TN 9 29D N¥N HOWUNR 92 700W 29 NN
295 XNIOM DTN IIRY ) 292 303 1N IMIN XN 2T .0TIN MINY M 90 NIN JNOWN NN PIPW
,129T TPHRP DN MIN MIAX AIRY MPION 1YW T NI 127527 MNIN 1INDWN DX PIPIW NP RN
17127 7D NN NP RIN MIPYN RP NN IIIIN RP KD PYTY 0D NN .7NPN KON TN RPT NN

NI NN DN NIV
Said Rav Shimi son of Ashi: Matsah [is set] before each person, bitter herbs are set before each
person, and charoseth is set before each person. And we only remove the table from the one who
says the Haggdah. Rav Hunah says: all these [are set] only before the one who says the
Haggadah. And the law follows Rav Huna. Why do we remove the table? They say in the
school of Rabbi Yannay, [that the table is removed] so that the children notice [the unusual
practice] and ask [why it is happening. |
Abaye was sitting before Rabbah [at a seder]. He saw that they removed the tray from before
him. He (Abaye) said to him (Rabbah): we still haven't eaten, and they come and remove the tray
from before us? Rabba said to him (Abaye): You have exempted us from saying "Why [is this
night] different.”

Note: Another supposed instance of the phrase "You have exempted us from saying "Why [is
this night] different" appears in Babylonian Talmud 116a, which is discussed below in the
section on N 0711y (Avadim Hayinu). However, this phrase seems to be out of place in the
context of that piece of Talmud:
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Babylonian Talmud Pesachim 116a N Ty 0P 97T 0NV NOON Y723 TINON
171D 99909 SYA ONN ,NIANTY XODI 7D I MPND 7170 710D 229107 NTAY : 7dTAY ¥TD 19N 29 71D 9N

M7 DYTAY PRI NN .MNYI NN AN NIV : 71PD TN OMNAYD) MTIND YA : 7DD DN
Rav Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and
gold, what does he have to say. He (Daro) answered: He needs to thank him and praise him. He
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana. He began
and said "we were slaves."

Note:

It is very difficult to understand how Daro's statement could have exempted Rav Nachman from
saying Mah nishtanah, since the essence of that requirement is that a question be asked
(preferably by the less educated member of the group, though the father is to instruct the child
with the Mah nishtanah text if the child doesn't ask). If anything, Rav Nachman's question to
Daro might have been an adequate question. However, his question doesn't carry the same
interest as the questions in Mah nishtanah. Additionally, as this text reads, Rav Nachman says
that Daro exempted them from reading Mah nishtanah. He is not saying that his question
qualified as saying Mah nishtanah.

DNV NPT (dikdukei soferim), a mid 19th century work which catalogs variant manuscripts of
the Babylonian Talmud reports that the phrase "nnwy NN 99N NS - you have exempted us
from saying Mah Nishtana" does not appear in the Munich, Oxford and second Roman
manuscript (I think this is what 'a »75 means, but I am unsure of this) nor in the text of bnYIT2AN

(Avudraham). The author of 0190 *177T (Raphael Rabbinovicz) then states (in note v):

NIV NN HANY DN I TONY D) NPHINWA RPYT IMNNT MIWI 10N 1IN TOIN NI ONTIT 11D 17I)
TIT T 02 PIATI WPN) 12D D7AWIN MY TN XD 19 DIN NN 22ND 1IN 1T 7D IINRPT NON MNYD

"D>9N YN 'O
And thus it is proper [not to have the phrase in question], because he did not make exempt
through this from [saying] "Mah Nishtanah" since its requirement is specifically with asking a
question (rather than answering a question, which is what Daro did) and "when your son asks"
(Ex. 13:14) is written. And even a wise person asks himself. Rather that which he (Rav
Nachman) said to Daro thus was in order to endear the miracle. And so to [the phrase in
question] was not before rashba"m, and the book "Yad David" and "Zera Efraim" have already
asked about his (Rasba"m's) words.

Rabbinovicz is sensitive to the fact that there is a need for a question to be asked by the younger
or less educated participant in the seder. Only when the child asks the question, as in the case of
Abaye above, is the adult exempted from saying Mah Nishtana. Rabbinovicz also indicates that
the medieval commentator Rashba"m did not have the suspect phrase, "you have exempted us
from saying Mah Nishtana" in this story. This is fairly evident from Rashba"m's words:
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Rashba''m Pesachim 116a N TINY TOP 97 OXND D72V
.0 DYTAY MY 5NN AN NDORY INRD LINN) NN

He began and said. After the question of the son, he began to say "we were slaves."

rashba"m must explain that when Rav Nachman began with "we were slaves," was after the
child's question. Had Rashba"m had the words "you have exempted us from saying Mah
Nishtana", he would have had to explain how Rav Nachman's conversation with Daro constituted
an acceptable question. Instead, Rashba"m simply says that a question occurred before Rav
Nachman continued with "we were slaves."

In a conversation with Rabbi/Professor David Weiss Halivni, Rabbi Halivni indicated that he is
not convinced that Rabbinovicz is correct. Rabbi Halivni argued that it is possible that any form
of questioning and discussion of leaving Egypt might actually suffice for the Mah nishtanna, and
that Daro's ability to answer and discuss the issue in some way exempted Rav Nachman from
further questioning. The ultimate issue is how formal the requirement of the child asking
questions is.

Even If We Were All Scholars . . .

Babylonian Talmud Pesachim 116a N TY 0P 97 0NV NOON YDA TINON
YTIADN MW IDANY INNYY INIY NI - IND ONX) ININIW INYN - DIN INX DN IONIWY - 12 DIN : P DN

.01 D1 TN NDYON NMINWI NN MY NT PONXIY - NDIN MOONA PYTYY DION
Our rabbis taught: If his son were wise - he (the son) asks him (the father). And if he (the son) is
not wise, his wife asks him (her husband). And if not, he asks himself. And even two scholars
who know the laws of Passover - ask each other "why is this night different from all other
nights."”

Question for thought:

- Note that this text may indicate that it is the less wise person saying "mah nishtana." There are
several attempts to explain this. The Goldschmidt Haggadah argues that the words "mah
nishtana" are not actuall the Talmud speaking, but an introduction of the next section of the
Mishnah which the Talmud is going to explain. Rabbi/Professor David Weiss Halivni (in
MMONM MMPN sources and traditions) argues however that this is unlikely, and that it is more
likely that the narrator of this text believed, in contradistinction to the pieces seen above, that it is
the child/less educated person who asks the "mah nishtana". Another possibility that I would
suggest is that perhaps when this text refers to the questin "why is this night different," it is not a
reference to the formulaic text of the Mishnah, but to the fact that there is an expectation that the
child will ask why the structure of the night is different. This idea may be supported by the fact
that Maimonides quotes this piece of Talmud, including its implication that the child says "mah
nishtana" (3:3 N8O N MION NN MYN Mishneh Torah Laws of Chamets and Matsah 7:3), but
specifically says that the leader of the seder asks a list of questions at 1811 YN M25N NN MWNH
2:5 Mishneh Torah Laws of Chamets and Matsah 8:2).

- What is the trajectory of the questions and answers discussed in the Talmud? Is it teaching of
history, religion, law or a combination? Note how the wisdom of the scholars here is explained
as "who know the laws of Passover." This is a question to keep in mind as we read the questions
and answers of the four children.
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- What does the fact that scholars are required to ask and discuss the laws of Passover tell us
about the continual nature of learning?

The Different Sets of Questions

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> mwn) Xy Y0P 97 ©NO Y933 TN

Note: This is the Mishnah as it appears in the Babylonian Talmud.

9952Y 1NN DD NN NN NN/ NN POIIN NN MDD D2aW ,MDON YN NN NDON MNWI NN . . .

NN DY MDY YON YA PUDIN NN MPON YW NI NN NDDN ,MPI INY PIIN DR MDD

N29N ,NNN DY +[PD220N] : D7YN NMON+ (199X DALY DX21N) VX (PR) MPION DAY DON DD M
. 10IY9 >NV NN

Why is this night different from all nights? For on all nights we eat either leavened products or
unleavened bread; this night [we eat] all unleavened bread? For on all nights we eat all types
of vegetables; this night [we eat] only bitter herbs? For on all nights we we eat meat that is
roast, stewed, or boiled; this night [we eat] only roast? For on all nights we dip once; this night
we dip twice.

Jerusalem Talmud Pesachim 37b T/ 270 D 97> P9 DXNDI NIDN MIVWIY TN

Note: This is the Mishnah as it appears in the Jerusalem Talmud.
YNV NN NPYDM NNX DY POIVH NN MDHN DAY MM DoN MN NON MW I .. . T/ ...
PIPW YN WA PYDIN NN MDION DAY NNN IDID TN NI NN DN POOIN NN MDPDN D52V DY

98D M NDYOM Sehan
Why is this night different from all nights? For on all nights we dip once; this night [we dip]
twice? For on all nights we eat leavened products or matsah; this night, [we eat] all unleavened
bread? For on all nights we eat meat that is roasted, stewed or boiled; this night [we eat only
meat that is] roast.
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Berlin Edition of the Mishnah:
952V N8N YD TN NN NN NHN POIIN DX MDDN D53W ,MDON DI M NDON MNWI N1 . . .
LI IRY POIIN DX MDON 992V OMIYS YNY NN NDDN [, NNKR DY 1PN PI2IVN NN PR MDD
S M NON
Why is this night different from all nights? For on all nights we eat leavened products or matsah;
this night, [we eat] all unleavened bread? For on all nights we do not dip even once; this night
[we dip] twice? For on all nights we eat all types of vegetables; this night [we eat] only bitter
herbs?

The questions by sources:

Babylonian Talmud Jerusalem Talmud Berlin Mishna
Chamets - Matsah Dipping Chamets - Matsah
Vegetables Matsah Dipping (We do not dip)...
Roasted Food Roasted food Vegetables
Dipping

Note: Several changes of reality impact on the changes in the questions. Dipping appears to have
become less common at the average meal. Without the Passover offering, the rule of eating
roasted food did not resonate. Note also that the question in our haggadah, about reclining at the
seder, is nowhere to be found in these sources. This is not surprising, as in the Roman culture of
our Mishnah's rabbis, reclining was a normal manner of eating. This question was probably
added as one of the other questions became less understandable. The fact that changes of reality
lead to changes in the text of the questions, can be seen in the following piece of Talmud:

Babylonian Talmud 116a N Ty 0P 97 OXNDS NOON YDA TINON
NDT N)D KD NI DI ION : NIT 1Y PPNN .0V YNV NN NDON ,NNNR DY P52V DX MDD Y32
129N ,NNX DY 129X DAV PAYN DX PR MDION DIV :M)INP DN ,NIT TN NIN NI NTN XDIVN
PYY20N PX PR INP DN NI 27 IIN XON DPTITY XAPN :XIOD 27 1Y PPNN DM AW MmN

.D0Y9 SNV NN NN NNN DY 1IN
"On all nights we dip once; this night [we dip] twice." Rava demurred: Is it insufficient on all
nights if we don't dip once (i.e. is there a requirement of dipping on other nights)? Rather, Rava
said it teaches thus: "On all nights we are not required to dip even once; on this night [we are
required to dip] twice.”" Rav Safra demurred: Is this an obligation for children?* Rather, Rav
Safra said it teaches thus: "We don't dip even once; this night we dip twice."

Rashba''m on Pesachim 116a N- TY 0P 97 DNV D7AVI*
S PITAVP IRWOY XTI MPINT RN DIWN KN 7PHN IPTITY NIYN

Is this an obligation for children?. With surprise (i.e. the statement is a question), for we do
this (the dipping) so the children will recognize [the different practice] and ask (i.e. the dipping
isn't really a requirement per se).
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W1 0711y (Avadim Hayinu - We Were Slaves)

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> mwn) Ny Y0P 97 0N a3 TN
... NAYA DO MNADNNN . ..

We start [telling the story] with disgrace, and end with praise.

Babylonian Talmud Pesachim 116a N Ty 0P 97T 0NV NOON Y723 TINON
SN [DRNDWY] APMIAN PN DID) NTIAY PTIIY NONNN : N 27 7NN XN NIV DMONI NN INNN
YA OIND ,NINTY NODI 7D 257 NYVPND 7N 7D 929107 NTAY : 7PTIY ITY aN) 29 71D 99X IMON D171y

07N DYTAY AN NN .7MNYI NN IMIPN NIV : 7D TN ONAYDY MITIND YY1 : 7Y 99N 217D 990
We start [telling the story] with grace, and end with praise. What is disgrace? Rav* said: "In
the beginning our ancestors were worshipers of idols." [Samuel]* said "we were slaves.”" Rav
Nachman said to his servant Daro: A slave whose master frees him, and gives him silver and
gold, what does he have to say. He (Daro) answered: He needs to thank him and praise him. He
(Rav Nachman) said to him (Daro): you have exempted us from saying Mah Nishtana**. He
began and said "we were slaves."

* There is significant divergence in Talmudic and other manuscripts as to which sages made
these statements. See P MN .TVP DND DY OMIND PPITPT.

** On the significance and confusion regarding this phrase, see the above section titled "Who
Says mnwy nn?"

Note: It would appear that Rav Nachman accepted the position that one starts with "we were
slaves," as is current practice. Note that later in the haggadah we have the text referred to by
Rav. This prompts X2V (Ritba) to say in his commentary on haggadah that the disagreement
was not on whether or not these texts should be said, but which should be the opening of the
telling of the story.

Question for thought: What is the significance of the arrangement of the story in this manner?
Why start by bringing up an ugly past? Does this ordering tell us anything about our future?
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The Four Children

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> mwn) Xy Y0P 97 ©NOS Y933 TN
L YTON PAN A DY INYT Y. ..

And according to the wisdom of the son, his father teaches him . . .
Question for thought: What educational values are embedded in this statement?

Please Note: The following discussion of the Jerusalem Talmud is based on a class with
Rabbi/Professor David Novak which I attended some years ago.

Jerusalem Talmud Pesachim 37d (10:4) M/ T 0 D 9T P9 DXNDO NOON MYV Tindn
ONVY YT IPRY 12 WL 12 YT 12 DN 127N NI22T )2 /YN TID 19N 0N

Rabbi Chiya taught: The Torah speaks about four children, a wise child, an wicked child, a

simple child, and a child who doesn't know to ask.
T PHIND 1Y NN DNR QN DN IR M NN IUNR HSVIYRMN DPAM DTN 7N !N NN 0ON 1
D72V N2 OXINNDND M NNONIN

The wise child what does he say? "What are the testimonies, statutes and judgments which the
Lord our God has commanded us?" You shall tell him "with a strong hand God took us out of
Egypt from the house of bondage.

Note: This text differs significantly from our haggadah in that (1) The wise child says that the
laws were commanded to "us" rather than "you," which would clear up some questions as to why
the wicked child is chastised for the use of the word "you." (2) The answer which is given to the
wise child is different. In our haggadah, this answer is given to the simple child, while the wise
child is given the answer that is given here to the simple child.

NISINY 1IN MIYY MY D52 1°DY PHMIVN DNRY NN NIVN NN OO NNIN NTIAYN 1D IININN YYI 2
WOIRN INMIN 7PN 1PN NWY KXY WIND IMND WY OY 1Y 5 Awy N 912¥2 19 MNX INN 9N 5990 10 108y NN
D2IYD DWN DXRIND NN 7PN KD DI

The wicked son what does he say? "What is this worship to you? What is this bother to you, that
you bother us every year?" Since he removes himself from the community, you should say to
him, "because of this G-d did for me" (Ex. 13:8) - for me he did it, for 'that person’ he did not do
it. Were 'that person' in Egypt, he would not have been fit to be redeemed from there forever.

Notes:

- The wicked child's complaint seems to be about the ritual requirements of the day.

- Note the juxtaposition of text and commentary. The wicked son's question, which is from
Exodus 12:26 is "what is this worship to you." The narrator expands on this question "What is
this bother . . ." Similarly, the father's response "because of this . . ." Is interpreted by the
narrator "for me he did it, for 'that person' . . . Similar interpretation is found in our haggadah in
the wicked son's answer.

- The phrase "vNn YN that man" is believed by many to be a euphemism for Jesus.
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TW NP NIYW PDMIPON NN INN PPV PRY NN MM 1THY AN G NINT 11D TN NN WOV
NINK N712NY DN 1N NNIANN

The simple [son] what does he say? "What is this." You should teach him the laws of Passover,
that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't get up
from one group and enter into another group.

Notes:

- The simple child is given the answer that is given to the wise child in our haggadah. The key is
telling the child about an important law of Passover that says that the meat of the Passover
sacrifice must be eaten within a predetermined group of people, and therefore, one may not go
"seder hopping," so to speak. Hopping from meal to meal was a regular practice in Roman
festivals. It is reasonable that the more simple and less learned child, who is not evil per se
would need to be instructed not to do this. The meaning of the word "afikoman" is discussed
further in a section below.

YTNH2N PIAN 122 NYT PR ON 12 9N RNMINND NOY /) N 195NN 1Y NNO NN HNWY YT IPRY )2
The son who does not know to ask, you open for him. Rabbi Jose said: Thus the mishnah said,
"And if there is insufficient understanding in the child, the father instructs him."

Mechilta of Rabbi Yishael Bo 725 n1i 177 1 NWI9 X2 XNNDOT /0N - N2 INYNY Y277 RNYION

ch. 17
WYY NYYIA 1T NIYA DN 0P Tivan 915> XiNn DY OX XN 02 57N UIN URIND MIN YDV .TI20 NHM

S TINDWY DY 795 DN NI N8N
"And you shall tell your child" (Ex. 13:8): I hear (i.e. would think) that [telling the child may be
performed any time] from the beginning of the month [of Nissan onward]. Therefore it teaches
[and you shall tell your child] "on that day" (id.). If "on that day" [demonstrates when the
telling should occur] I might think [the rituals shoudl be done] while it is still day. Therefore it
teaches, "because of this." (id.) [meaning you should tell your children] at the time when matsah

and bitter herbs are resting before you on your table.
MINY NN NONINY NIN YU 12 1T KON 0D NN NTIAYN N0 TN RINY 29D 99N NNHY O /N DYy DY Naya
Y DYINNN NN D M YUY NY NIV HOON P INNININ NNX GR DD 19 I1NNY NN NIINY 2991 HDON N0

INOY DN ND DY NONNION DDON 10 TASY NN INNINY 29D 10 N9
"Because of this God did for me" (id.) - why is this said? Because he [the child] says "what is
this worship for you" (id.) - This is the wicked son, who removes himself from the group. And
since he removes himself from the group, you should also take him out of the group "because of
this God did for me when I left Egypt” (id.) - "For me" and not "for you". And since he removed
himslef from the group, had he been there, he would not have been saved.

Notes:

- The first paragraph above, in a slightly different form, appears in our haggadah immediately
after the four sons.

- The response of the father is "becuase of this G-d did for me . . . " Here. The narrator then
adds "for me, and not for you" In our haggadah, the narrator explains the response of the verse as
"for me, and not for him."
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Mechilta of Rabbi Yishmael Bo ) 1) 177 1 Nw19 X2 NNDOT 'ON - XA HNYNHY? 19T XND»ON

ch. 18.
TNN) DIN TNXR DN 02 NYAIN ININ NNNNDI (31 0I2T) NN /N NN AWN DX0IVNM DXPNNI MTYN NN
DINYD YT IPRY TR ON THNRY YW

"What are the testimonies and statutes and judgments which the Lord has commanded us?"
(Deut 6:20) It (the Torah) is found to say that there are four children, one wise, one wicked, one

simple, and one who does not know to ask.
NDON NIDHNA D NN NN GN NN INTVR /N NN TWYN DOOVOYNT DXPINM NITYN NN TN XN NN 0N
JPIPPAN NDAM INN PPV PN

The wise [son] what does he say? "What are the testimonies and statutes and judgments which
the Lord our G-d has commanded us?" You should tell him the laws of Passover, "We do not
add an Afikoman after the Passover [offering is eaten]."

Note: Like the Jerusalem Talmud above, the wise child uses the word "us" rather than "you."
The response given, however, is the same as in our haggadah.

NNN GN IP2Y2 99971 DO 12 XY NN NININY 299110 RDY DID 0O NN NTIAYN NN TN NI 1D YY)
N R DY NN ON TY NI (N D MNY) DINNDN YNNND YD N NYY N NIV D NHINX) POV NN DNPN
IOND)

The wicked [son] what does he say? "What is this worship to you?" "To you," and not to him.
And since he removed himself from the community, and denied the essence (i.e. spoke
heretically), you should set his teeth on edge and say to him "because of this God did for me
when I came out of Egypt." (Exodus 13:8) "For me", and not "for you". Were he there he would
not have been redeemed.

Note: The response of the fater is "becuase of this G-d did for me . . . " Here. The narrator then
adds "for me, and not for you" In our haggadah, the narrator explains the response of the verse as
"for me, and not for him."

.DYT2Y 12N DINNN N NNOXT T PHINA PON NINNY NINT NN IIN XD N0 ON
The simple [son] what does he say? "What is this?" "And you shall say to him with a strong

hand God took us out of Egypt from the house of bondage."
JMNXINN D TIAD NTHN NIV NN NN DINYD YT 1PN

The one who does not know to ask, you shall open for him, as it says "and you shall tell your
child on that day etc."”

Note: The responses to each of the children are consistent with the verses quoted in response to
the children in our haggadah.
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How the Sons Came to Be Four

Daniel Goldschmidt, Hagadah shel Pesach, p.24-25 analyzes the development of the four sons.
He notes that the text regarding the question and answer with the wicked son is repeated
elsewhere in Mechilta without the other sons. Further, he argues that the conversation with the
wicked son is unlike the other three, because the other three vary in intelligence, whereas the evil
son differs in attitude/belief. Based on this and other evidence, some argue that the origin of the
wicked son is separate from the development of the story of the three other sons, or that the
simple son and the wicked son were together. Goldschmidt argues that an ancient Midrash,
found in Mechilta Dearabbi Shimon ben Yochai has only a wise son and one who does not know
how to ask. He notes that this would flow well with the Mishnah "and here the child asks his
father. And if there is insufficient understanding in the child, the father instructs him." He
argues that it is the simple and wicked sons that were added.

The Four Verses

Babylonian Talmud Pesachim 116a (Mishnah 10:4) (7:> mwn) N7y Y0P 97 OXND Y933 TN
111910 WIAN Y2 MNNIPY TY YN TN MDIND VNN . . .

And he explicates from an Aramean enslaved my father until he finishes the entire section.

Explanation: The Haggadah refracts the story of the Israelites descent to Egypt and departure
through Egypt through the four verses (Deut 26:5-8). These verses were said by an Israelite
when first fruits were brought to the Temple, and thus would be familiar to all. They provide a
concise history of the Israelites going into Egypt through their entry into the land of Israel.

Rabban Gamiliel - The Three Things One Must Mention

B.T. Pesachim 116a-b (Mishna 10:5) (N:> MWN) 2 - X TINY VP DXNDI I3 TINdN
,NDA 11N WNY NN T XY KXY NDA VN DT NWOY (2 TNY) IR KOV DI - I0IN 71PN DNDN) 129
NDA NAT DNIINY +2> MNY+ PINIV],DI¥N 1MIAN YN DY DIPNN NDAY DIV DY - NDI NI N8N
YN PNIN NN OIONN +2 MNY+ IINIV],DOINNND PN IRNIY DIV DY - N8N, [N NDI W 1Y NN
1IN +X MNY+] IINIY ,DINNT IPNIAN PN AR OMINNN 1IINY DIV DY - NI, [N DINNDN NN

" YN DN
Rabban Gamliel would say: anyone who did not say (116b) these three things on Passover did
not fulfill their duty, and these are: [the] Passover [offering], Matsah, and Marror. [the]
Passover [offering] because God passed over the houses of our ancestors in Egypt, [as it is said:
"And you shall say this is the Passover offering for G-d who passed over etc. (Ex. 12:27)].
Matsah, because our ancestors were redeemed from Egypt, [as it is said: And they baked the
dough which they had taken out of Egypt (Ex. 12:39)], Marror because the Egyptians embittered
the lives of our ancestors, as it is said [ "and they embittered their lives" (Ex. 1:14)]
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Notes and questions:

- The verse quotations, which are in brackets in our Gemara, does not appear in the Mishnah, nor
in the Mishnah as it appears in the Jerusalem Talmud. These proof-texts are also entirely
missing from some, but not all of the Talmud manuscripts and early printings (see 0190 PV TPT
) MmN Dikdukei Soferim note 3). It is possible that these explanations were at some time
incorporated into the Mishnah's text from a haggadah or another source.

- The reasoning for Matsah is different from what appears in our haggadah, where we are told the
Matsah is " wy1pn ©3910N 9N o ONPLY NONY TY N2NNND IPMIAN DY DPSA PY90N NOVW DIV DY
DONN NI Y because there was not enough time for their dough to leaven before the King of
Kings, the holy one blessed is he was revealed to them and redeemed them." Was this the
meaning of Rabban Gamliel's statement "because our ancestors were redeemed from Egypt"? 1Is
the answer to this question affected by whether or not Rabban Gamliel cited Ex. 12:39 (as in the
Mishnah in our Talmud, but not in our regular printings of the Mishna)? Note that the entire
verse reads as follows:
NTY D) ARNNRNNY 192 K9 D8R0 W 02 pan KY 03 Nivn My 0NN IRNIN TYR PEIN DR 198N
107 WY KD
And they baked the dough which they had taken out of Egypt into unleavened cakes, because they
did not ferment, because they were chased out of Egypt and could not delay; and they also
couldn't make provisions.

Note:

- There is hardly another law in Judaism which requires saying particular things. In fact, the
"four verses" discussed above, which were said when one brought first fruits is one of the other
rare exceptions. The reason for the exception here is the requirement of teaching children
("7329 M and you shall tell your children Ex. 13:8) (This idea was taught by Rabbi/Professor
David Weiss-Halivni).

Raising the Items

Babylonian Talmud Pesachim 116b 2 Ty VP 9T OXNDI NOON Y533 TINON
DOIND NNV NON Y NDY ,7D2ND TN PN WA .10NY TN NI ,10NY TN NN NI DN
N2 0w

Rava said: The matsah, he needs to raise it. And bitter herbs, he needs to raise it. Meat he does
not need to raise it, and moreover it would appear as if he eats sacrifices outside [the Temple].

(Selections from) Rash''i Pesachim 116b 2 TNY YOP 9T DXND NION YA
POOIN NDRY IT NN AN NINWI - 7PANY TN

.NDAY 797 NINY TN M) KD DMOIN (D>I¥H) 1IPMIAN PNV NDI 1IN XINWI - 7PN PN W1

.Y ND DY I8N NI RNT = MPANY TN PN

He must raise it - When he says "this matzah which we eat."

The meat isn't raised: When he says "[The] Passover [offering] which our ancestors would eat
in Egypt" - he shouldn't raise the meat which is a reminder of the Passover [offering]

Does not need to be lifted: (note the opening words here are based on an emendation of the text
proposed by Rashi): Since it is not proper to say "this Passover." (whereas we say "this matsah"
and "this bitter herb."
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Notes:

- The Talmud instructs here that when speaking of the Matsah and Marror, per Rabban Gamliel's
instructions, these items should be lifted up. However, the meat which we have (usually a
shankbone in our days) should not be raised, as this might make people think that we are eating
sacrificial meat outside of the Temple.

- Note that Rashi says that we say "this matszah which we eat" and "[The] Passover [offering]
which our ancestors would eat in Egypt." This is exactly as these texts appear in our haggadah.

As If We Left Egypt...

B.T. Pesachim 116b (Mishnah 10:5) (N:> MWN) 2 THiNY YOP DNV NOON YDA TINON
NINN D2 TIAD NTHN +X MNY+ INIY ,DXI80ND NS> NI IPIRI XY NN NMINIY DTN 29N N7 NT Y02
.DYINNN SNINND Y N IYY DY NIV ININD

In every generation one is obligated to view himself as if s/he came out of Egypt. As it is said:
And you shall tell your child on that day saying, 'because of this God did for me when I came out
of Egypt." (Ex. 13:8)

Note: This text appears in our haggadah verbatim.

Questions for thought: How do we make the feeling of liberation "real" to us? What are the
modern day bondages from which we would like to liberate ourselves? Why do the rabbis want
us to view ourselves as having come out of Egypt? Why isn't it enough that we remember what
G-d did for our ancestors? Does this say something about how we should relate personally to
G-d? To our surroundings?

557 Hallel

B.T. Pesachim 116b (Mishnah 10:5) (N:> MWN) 2 TNy 1LP DXND NODN D12 TIION
NN NDYIMIAND NYYY 0D DHPDY NYYD TI12D 9TNY DMID INAD NAYD HOND MTIND DY2MN NNINX T9D
TIAYWM 99T NND NYONMDY 210 DYDY HAND) DNNYO NN MIND MTIYN NNONIN IORND DYOIN DD

DO IAD NN ,NDMNID

Therefore are we bound to give thanks, to praise, to glorify, to honour, to exalt, to extol, and to
bless him who wrought all these wonders for our fathers and us. He brought us out from
bondage to freedom, from sorrow to gladness, and from mouring to a Festival-day, and from
darkness to great light, and from servitude to redemption; so let us say before him the
Hallelujah.

Trans. Marcus Danby, The Mishnah.

Notes:

- The Mishnah presents the Hallel as being causally related to our personal redemption. We
praise God not for what happened to others, but for what we view as what God has done for us.

- There is significant variation in manuscript texts as well as the Mishnah as in the Jerusalem
Talmud. The text as we have it in our Talmud is exactly as we have it in our haggadah. The only
difference is in our haggadah is "P550 NWIN NPW 130 RN let us say before him a new song
Halleluyah." The Munich manuscript has these words in its text. maomn (Tosafot) clearly has
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this text as well, as they discuss the significance of the word Nn7w, song being in feminine form
rather than masculine.

How Much of Hallel Is Said Before The Meal?

B.T. Pesachim 116b (Mishnah 10:6) (3:> MWYN) 2 Ty TOP DN NHON Y22 TIVHN
LD WYY WINRHN TY : DMINMIN Y9N 1P .NNNY DN DN TY : DININ ONNDY 1A 1IN NIN 1907 TY

Until where does he say? The school of Shammai says until "the joyous mother of the children"
(i.e. only the first paragraph) while the school of Hlllel says until "A flintstone into a spring of
water"” (i.e. the first two paragraphs).

Note: As is usual, we follow the ruling of Bet Hillel.

The Closing Of T (Magid)

B.T. Pesachim 116b (Mishnah 10:6) (:> MWYN) 2 Ty TOP DNV NODN D22 TINON
19 1 IIN NDPY 27 .0MIN 7PN KDY, DMI¥NND 1PN NN TN NIN) TUN : DN 1197V 17 .N9INIL OMM
DXVUY) TPY 1121 ONNY ,DVYY NNIRIPD DININ DMINK DIIID) DX TYIND MY IPMIAN MION) INION N
NNN T2 TY 1D +[DXNDAN D) OINATN YI] : DY NNON+ (DXNATN I DXNDAN ) OV DINI TNTIAYA

ORIV DNY D
And the person seals with redemption. Rabbi Tarfon says [the person closes with]: Who
redeemed us and redeemed our ancestors from Egypt, but the person doesn't seal (i.e. close with
a blessing). Rabbi Akiva says: "Thus, Lord our God and God of our ancestors bring us to other
seasons and holidays that come to us in peace; happy in the building of your Temple, and joyous
in your service, and we shall eat there from the sacrifices and Passover [offerings] etc. until
"Blessed are you God who redeemed Israel.”

Notes:

- Though our Haggadah adds a couple of phrases (which appear in some of the manuscripts of
Mishnah and Talmud, see »30 >py1pT (Dikdukei Soferim)) to this blessing, it essentially begins
with what Rabbi Tarfon prescribes, and then continues with everything Rabbi Akiva says. Rabbi
Akiva's text begins with "thus." It is logical to surmise that he intended for this text to be added
to what Rabbi Tarfon suggests.

- The statement "and he seals with redemption" seems to be a bit of a nonsequitor. Perhaps
before the Mishanh was redacted, there might have been a teaching which said something like: "
NYINII DMNY N2V O»ON MNA NN he begins with disgrace, ends with praise, and seals with
redemption" and in the Mishnah these teachings were split into Mishnah 10:4 and 10:6 with a lot
of other information stuck in between.
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"Redeemer of Israel” versus "Who redeemed Israel.”

2 Ty PP 97 0NV NOON YJ3 TINON
AP MNTT - NAYD IND INIY DRI - RNIDST ,ONIW DX - DOM YN NNOIP : NI IIN .IDINID DM

And he seals with redemption. Rava said: [The blessing after] reading shema and a the end of
Hallel [on Passover] is "who redeemed Israel" [but the blessing] of prayer (i.e. the blessing in
the NPy (Amidah)) is "who redeemer of Israel." Why? Because it is a prayer.

Explanation: The blessing after shema and the blessing in the Haggadah is meant to praise God
for redeeming Israel in the past. The blessing in the amidah is prayer - i.e. a hope for God to
redeem us in the future.

The Broken Matsah and The Number of Matsas

Babylonian Talmud 115b-116a N TIY 0P - 2 TINY YOP 9T DXNDI NOON Y522 TINON
NN 12T .1 NI GN (.TOP) - NDIIN 1DVTW MY 11D, 2N %Y - MY DNY

"Lechem Oni" - is written "lechem ani" (bread of the poor), just as a poor person normally [eats
bread] in a piece, (116a) so too here with a broken one.

In : v5 m>72 (B.T. Berachot 39b), the Talmud engages in a debate over the following question: If
one has a broken piece of bread and a loaf bread, but the broken piece of bread is a "better" piece
of bread, should the person make his 881 (hamotsi) on the broken piece, as it is more special,
or on the whole loaf because it is whole. After some discussion, the Talmud states:

Babylonian Talmud Berachot 39b 2 Ty VY 97T M2 NOON Y721 TINdN
SN PN 17, PNYYN AN VI PIPNN DY TIN : NN 27 DN ; PHRIYI PPN DI NN, INTIN
... NN Y NMIND NNHY

It was stated: If they brought before him pieces [of bread] and full loaves, Rav Huna says: He
blesses on the pieces, and [through this blessing] exempts the full loaves [i.e. the person need
not make another blessing when eating the loaves], and Rabbi Yochanan says: [blessing on the]
full loaf is a Mitsvah of preferred status. . . .

Explanation: As understood by Rashi, this means that the person for some reason wants to eat
the small pieces, and the question is whether he is better off blessing and eating the full loaves, as
they are of a preferred status.

I NPT P72 DT .NPITT 71712 99 7DD )W OT NXY DAY XY PN 92 19N 197 DN . . .
STY29) Y NNOVN TINA NDIN9N NN : PNXY 92 1IN 27T MHP NIN NN YD) DNYYN TN DO
.DYPNRONN PA DWW NHYY TNV NNOW NNX DDV : 71PD PN .JIDV : 7DD IIN TRV NN 7Y DN

... Said Rav Nachman bar Yitschak: One who fears heaven will fulfill the requirements of both
of them. And who is this? This is Mar the son of Ravina, [who would] place the broken in
middle of the full one and break [bread]. A Tanna (i.e. one who in times after the Mishnah
memorized and reported older teachings that the person memorized) repeated before Rav
Nachman bar Yitschak: He places the broken [piece] in the middle of the full [loaf] and breaks
[bread] and blesses. He (Rav Nachman bar Yitschak) said to him (the tanna): What is your
name? He (the tanna) said to him (Rav Nachman bar Yitschak): Shalman. He: (Rav Nachman
bar Yitschak) said to him (the tanna): You are complete (Shalom) and your teaching is complete
(shalmah). For you have placed peace (shalom) between the students.
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Explanation: A compromise position is sited with approval. The broken piece of bread is
placed in middle of the full piece of bread so that the blessing can be said on both.

Note: This bread is probably something like a pita or a fajita - i.e. a more flexible and flat bread,
so that one piece of bread can be wrapped around the other.

SN MY DNY +170 DT+ - RNHYL IND YXI NN0OY TINA NDIND NNNY NDA DTN DI : XY 27 DN
LN MY DN +170 MNY4+ - RNYL INND .1MNDD ONY DY INID DTN 29N NIV : NIN 2T DN

Said Rabbi Abba: On Passover all agree that on places a broken piece in middle of a full piece
and breaks. What is the reason? "Poor bread" is written. Said Rabbi Abba: And on Shabbat
one is obligated to break on two loaves. What is the reason? "Double bread" is written (Ex. 16:
22, regarding the collection of manna on Friday)

Notes:

- Whereas on Sabbath there is a requirement of two loaves (and most rabbis accept that there
should also be two loaves on holidays), Rav Pappa says that everyone agrees that on Passover
one has a broken piece of matsah in middle of a full matsah. Note that this indicates that their
matsah was not a hard cardboard like substance, but a more flexible bread such as the Yemenites
eat on Passover.

- There leads to classical debate as to whether there should be two or three matsot for hamotsi.
0”721n7 (Maimonides) prescribes as follows:

Mishneh Torah Laws of Chamets and Matsah 8:6 Y 199N N P9 NNMY YON MOYH B7anI
IR N 29D ,NIND IO DND NN TINI BHY TIND DD NN 1NN TN PYIN PPIPI DY NPT . . .
OGN NDYNN MY SV I1DTT NN ONY DNY +170 DT+ TNNIY DIWN DXV DD IRYI MIID YNV DY TI1an

.. .09 IND

.. . And he takes his two wafers, breaks one of them, and places the piece into the complete one,
and blesses "who brings bread from the earth." And why doesn't he bless on two loaves as on all
other holidays? Since it is said: "Poor bread," just as it is the way of the poor [to break bread]
on a broken piece, so to here on a broken piece. . . .

Note: Maimonides also requires saying the blessing "n¥n n>»N YN [who commanded us
regarding] eating Matsah." See 8:8.

Rabbi Joseph Karo, author of the 791y 05w (Shulchan Aruch) disagrees with this ruling:

Shulchan Aruch Orach Chayim 475:1 N PYD NYN 1IO0 01N NN TV N
N8N NDIN HY NONIIN TN 1T DINN ,MNOYN SNY P NN 0NNV ITOI MINHNN NP . . .

., T2 PNYNI ,NDINDNNI NMIPHYN NNIOWNN YN T INN)

And he should take the matsas as he set them, the broken piece between the two whole pieces,
and he should hold hold them in his hands and bless "who brings [bread from the earth] and
"[who commanded us] regarding eating matsah" and afterwards he breaks from the full top one
and from the broken one together . . .

Pratices vary between Maimonides view and Karo's view. The Vilna Gaon sides with

Maimonides (see gloss to Shulchan Aruch 473:4), arguing that having two and a half matzahs
present is in no way symbolic of poverty.
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Matsah, Bitter Herbs, and the Sandwich
The Nature of the Obligation

Babylonian Talmud Pesachim 120a N TY 5P 9T DXNOS NODN D11 TndN
01991 MNH DY +0 927N+ XNIT NI NIV OINDY - .PATT D) RININT NN A2 N8N : N2 DN
I8N - 1DM90) MNN DY ND NN NI N8N NI XY - NDI NODT O , NI ¥ - NDI NIONT 012

NN IDONN 1Y +2> MNY+ RIP A VTN TN
Rava said: Matsah nowadays is a biblical requirement, while bitter herbs is a rabbinic
requirement. How is bitter herbs different? Because it is written "with matsah and bitter herbs"
(Numbers 9:11, the verse continues "YW298> you shall eat it (i.e. the Passover [offering])”) -
[meaning] at the time where there is a Passover [offering], there is [a biblical obligation to eat]
bitter herbs. At a time where there isn't a Passover [offering] there is not [a biblical obligation
to eat] bitter herbs. [But regarding] matsah also it says "with matsah and bitter herbs"
(applying the same logic, matsah should not be required biblically when there is no Passover
offering)!? Matsah the scripture repeats, "in the evening you shall eat matsot." (Ex. 12:18).

Explanation: Rava claims that eating bitter herbs is not biblically (but only rabbinically)
required in the absence of a Temple and Passover sacrifices, since the verse only mentions bitter
herbs in context of the Passover offering ("with matsah and bitter herbs you shall eat it"). The
Talmud asks why this same logic doesn't apply to matsot, which would indicate that matsot is
also not a biblical requirement in absence of the Passover sacrifice. The response is that there is
a separate verse requiring eating matsot.

NPV TPY SN NONN - 1NN IVONN 29Y2 XNON NON - .PATT DT TANY NIT TAX : IIN 2PY’ 92 NOX AN

C P YNWYUN RPLOIDN KD D) NI NN - ITIN KD NDAT 1P : KPNNX TNYT XPODT .NPINT TIT2 DY)
And Rav Acha son of Jakob said: Each one (matsah and bitter herbs) are rabbinic requirements
[nowadays]. But it says "in the evening you shall eat matsot.” (Ex. 12:18)!? This is necessary
[to teach an obligation] for an impure person (who by law may not participate in the Passover
offering) and one who was on a distant journey (and thus could not participate) . It might cross
your mind to say: since he doesn't eat the Passover [offering], matsah and bitter herbs he also
shouldn't eat. This comes to teach us (that as long as the Temple exists and the Passover
offering is being brought, even a person who can not participate in this rite is obligated to eat
matsot and bitter herbs). . . .

Explanation: Rav Acha bar Ya'akov opines that matsah also is not biblically required when the
Passover offering isn't brought. The Talmud asks why Rav Acha does not understand the extra
verse pertaining only to matsot as indicating that eating matsah is a biblical requirement
independent of the Passover offering. The response is that Rav Acha understands this extra verse
as indicating that when the Temple is in existence, a person is required to eat matsot and bitter
herbs even if they are not able to eat the Passover offering.
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- YA WA DN, TIVR NP NINY OWIAYN DY) MNN JINRN DM NYY +310 D127+ : NATT 7POIND XN
NON NS 1I8Y DY THDD KD 700D HDON 10 KXY DD mINY 2T NN - NHOYL OND MY DM NYY N
NON D PN INYINY DD NXN DY IO TINDN - MY NYURIN NDY R 9197 XY 91D HDON DY Tndd
IYIAP 2INON - NN IVINN 29Y2 WD TIAON 1P - DM WITPNN N2 PRV DT, 0P WIPNnn nd°av aia

.N2N
A teaching is in accordance with Rava['s statement]: "Six days shall you eat matsot and on the
seventh day it s a holiday to the Lord your God.' (Deut 16:8) just as the seventh day [eating
matsah] is optional, so to the six days [eating matsah] is optional. What is the reason? It would
be an item that was included in a general rule (i.e. that matsot are eaten for seven days), and
then was removed from the general rule (by saying that matsot are eaten on six days and the
seventh "is a holiday," the seventh day has been removed from the rule). It was not in order to
teach about itself that it excused itself form the general rule, rather to teach about the rule in
general (i.e. to teach that the eating of matsah during the seven days is generally optional).*
You might think that even the [on] first day [eating matsah] is optional, therefore it (the Bible)
teaches: "upon matsot and bitter herbs you shall eat it." [From this verse] I only know [that the
eating matsah is required] at the time that the temple exists. [That there is an obligation to eat
matsah] when the Temple is not in existence, from where [do we know such an obligation]?
Therefore it teaches, "in the evening you shall eat matsot." The scripture made it a permanent
obligation.

* NN DY DDON DY TNROD NON NN 1INY DY 105D NY 1150 KON ya R8N HYDD1 7w 12T An item that
is within a general rule and was excepted from the general rule, did not except itself from the
rule to teach about itself, rather it did so to teach that the entire general rule is excepted. This is
one of Rabbi Yishmael's principles of biblical exegesis. Essentially, it says that if something is
in a general rule, and then that thing is excepted from the rule for any given reason, this
exception sheds light on the entire rule. Here, the Bible indicates that one is required to eat
matsah for seven days ("YDONR NI 810 DD NYAY - seven days you shall eat matsot" Ex. 12:15).
Then, by saying that one should eat matsah for six days, it apparently excepts the seventh day
from the requirement. This exception is applied to all days, which indicates that there is no
requirement to eat matsah on any of the seven days (chamets would of course still be prohibited).
Subsequently, the teaching uses another verse to demonstrate that matsah must be eaten on the
first day of Passover (see Rashba"m for this explanation).

Explanation: The Talmud indicates that Rava's understanding is supported by an earlier
teaching. That earlier teaching says that although one verse says to eat matsot for seven days,
another verse teaches "Six days shall you eat matsot and on the seventh day it is a holiday." The
fact that this verse indicates that there is no requirement to eat matsot on the seventh day, is
understood as indicating that there is no obligation to eat matsot on the other days of Passover.
After explaining this, the earlier teaching adds that there is an obligation to eat matsah on the first
day of Passover, because of the verse "upon matsas and bitter herbs you shall eat it." The
teaching continues by saying that this verse would only teach an obligation to eat matsot when
there is a Passover offering. The teaching finishes by saying that you know that there is a
Biblical obligation to eat matsot from the additional verse which speaks of matsah independently
from the Passover offering. This teaching follows the same logic as Rava in order to establish a
biblical obligation to eat matsot even if the Temple does not exist.
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Dueling Mitsvot and the Sandwich Solution

Numbers 9:11 N> P109 V P9 I TNA

ANYINY DI Nixn HY INR WY D127Y7 P2 D 1Y NYINRI YD YN
In the second month, on the fourteenth day, at twilight they shall make it - they shall eat it with
matsah and bitter herbs.

Note: The reference to the second month is because this passage discusses the so called "Second
Passover" which was instituted for those who were impure and thus could not bring the Passover
sacrifice at its proper time

Babylonian Talmud Pesachim 115a N TY VP 97 DXNDO NODN A2 TNdN
DY NNHN YWIPN TINDN KD : XINDXNT 7IWN 991 DN N )N 29T 17712 NOWIYN 19 5D 99N : NI INDN
9 902971 PIIT NI ONNY ,PATT NI, NXININT DTN YOI N8N )P XPADT DIVN 9190 Y711 »TN2
PAYTIN,RININTI NDNINT 22D NN -1 AN I MDVIN PR NIND IINT INNDD IDIN) - KNONNT N8ND

ANRININTD 7D DP029) PATTOINN - PAITI RIMININT YAX ,PIAITA

Ravina said: Rav Mesharshiya son of Rav Nattan told me, that Hillel (Note: not the Hillel, a
later Rabbi Hillel) said thus in the name of tradition: One should not sandwich the matsah and
the bitter herbs together and eat them, since we understand that matsah today is a biblical
requirement, while bitter herbs is a rabbinic requirement, and the rabbinic precept of bitter herb
will come and nullify the biblical requirement of matsah. And even according to the opinion that
commandments do not cancel each other out, this applies only when both requirements are
Biblical or both requirements are rabbinic, but [in the case of] a biblical requirement with a
rabbinic requirement, the rabbinic requirement will come and nullify the biblical requirement.

Explanation: Eating matsah at the first seder is considered today to be a biblical requirement.
Eating bitter herbs, on the other hand is only a rabbinic requirement, since its requirement is
mentioned in the Bible only in connection with the Passover offering, which we do not do due to
the destruction of the Temple (see section above titled "The Nature of the Obligation"). Rabbi
Hillel, we are told, taught that it is required to eat the matsah and bitter herbs separately because
of their differing status.
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N2 19D AW 55N DY POY NN NINT NN DO - 1T AN T MYVIAN PN MND 7D NYHYT NIN IND
2291 DY PN POY PPOIN PN 129 NN INDINY DN MNN DY +0 127102+ NIV ,)99INY NNN
129N - INTINY DIII MNN HY 1Y TIION - PN HHNY TITI 1PINY NNN NI 19D KX 91D - NOINT
NP Y97 NIN OND :OWUN 27 IIN NIN 11PN IND 001 N OWUN 27 1D PPN ISY 292 IV MINY 191 MY
MDY IO TN - PN DONY TITI )99I NNN N2 19D 1D DN NON NN ¥ 102 XY XY D1
7929 - P95 KDY HOND XD NNDON DTN NOT NNV ININY 292 111 1ISY 292 113 1PN - NYINY DMI0)
997 ,N592 RY2 XTI TN NOM NNHD D¥IN TN ,D7IN) 910 NDYIN DY 7720 AT 90N NNN NIIN DY

290 wTpnd

Which Tanna (i.e. Rabbi contemporary or prior to the Mishnah) taught that mitsvot do not nullify
each other? It is Hillel. For it is taught that "they said about Hillel that he would sandwich
them (Rashi: The Passover offering, the matsah, and the bitter herb) together and eat them, as it
states (Num. 9:11) 'you shall eat it with matsah and bitter herbs."' Rabbi Yochanan stated:
Hillel's contemporaries disagree with Hillel. As it is taught: "One might think that one should
sandwich them together and eat them as Hillel ate them, therefore it teaches: 'Eat it with matsah
and bitter herbs. ' - [meaning] even each on its own." Rav Ashi demurred (with Rabbi
Yochanan's understanding): If so, what does the word "even' mean. Rather, Rav Ashi said: The
tanna teaches thus: "One might think that one does not fulfill ones obligation unless one
sandwiches them together, as Hillel ate them, therefore the verse states, 'Eat it with matsah and
bitter herbs' [meaning] even this one alone and this one alone.

Explanation: Rabbi Yochanan understands a previous teaching as indicating that according to
the majority opinion the matsah and bitter herbs must be eaten separately, whereas Hillel believes
they may/must be eaten together. However, Rav Ashi disagrees with this read of the text, and
instead opines that the teaching indicates that the majority agreed that the matsah and bitter herbs
could be eaten together (at least during the time that the Passover offering was given, so that the
bitter herbs would be a biblical requirement), but disagreed with Hillel as to whether or not they
had to be eaten together.

) NI DY TN AT L,DPIN) NNN NN DY TIAN - PAID XD HHND XY XNION IMIMN XOT XNWN
299110 WIPNY 953 ,N592 XD YTTN YN RON NN DION T 970N

Now, since it isn't stated that the law follows Hillel or that the law follows Hillel's
contemporaries, one should make blessing "[who commanded us] regarding eating matsah" and
eat [the matsah], and then bless "[who commanded us] regarding eating bitter herbs" and eat

[the lettuce], and go back and eat Matsah and lettuce together without a blessing, in memory of
the Temple, as Hillel did.

Note: There seems to be a presumption on the part of this last statement that there is a difference
of opinions as to whether one may, must, or may not eat matsah and bitter herbs together for the
purpose of fulfilling both commandments. This is not immediately apparent from the passage
above.
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The Meal Must Finish By Midnight (or must it?)

Exodus 12:8 N PID 2> P9 MY
NN DIV DY NI ¥ YN OIY TN N7 I 20 DX I TIN)

And they shall eat the meat roasted on that night, with matsot and bitter herbs.

Note: The term "that night" is understood by the Rabbis to indicate that the Passover offering is

to be eaten only on that night, and not left over.

B.T. Pesachim 120b (Mishnah 10:9) (V:> MVYN) 2 TNY 5P 9T DXNDS NODN 511 TdN
DTN NN XNVY NN INX NDN

The Passover [offering] after midnight impurifies the hands.

Babylonian Talmud 120b 2 TNY OP 9T DXMND NODN Y23 TN
IPOT RV - NN T KXY KD - 7PINY 12 NYONX 2D, MNN INX DD AT NN DON NI DN
- RIP ITIN OIT )2 YRWNp RWPINN KIP MPIR N : NDONT NN - DT NDD - NDIY YPIINT

TPVTIN RNONP RNDNID

Rava said: One who eats matsah nowadays after midnight, according to Rabbi Elazar son of
Azarya has not fulfilled his obligation. (note: above the Talmud demonstrates that the opinion
that midnight is the stopping point is attribute to Rabbi Elazar) This is obvious!? Since it is
compared to the Passover offering (presumably by both Exodus 12:8 and Numbers 9:11 "you
shall eat it with matsah and bitter herbs"), it is like the Passover offering! What might you say?
Since the Torah removed matsah from comparison (with the Passover offering - in that it was
determined that eating matsah is obligatory even when the Passover offering isn't done - see
above section "The Nature of the Obligation"). [Rava's statement] comes to teach [that dispute
the fact that matsah is in some way disassociated with the Passover offering, it still remains like
the Passover offering in that it may not be eaten after midnight].

Explanation: (Note: this explanation is per my understanding of »v (Rashi)) Rava states that
eating matsah after midnight does not fulfill the commandment of eating matsah. As Talmud
does quite often, it complains that this statement is obvious. Since the Passover offering may not
be eaten after midnight, and or verses (Exodus 12:8 and Numbers 9:11) speak of eating matsah
with the Passover offering, it should be obvious that matsah too must be eaten by midnight. The
Talmud then explains why one might not draw this conclusion. As we saw above (section on
"The Nature of the Obligation"), the commandment of matsah is disassociated with the Passover
offering, in that matsah is still a biblical requirement even without the Passover offering. One
might have thought that this disassociation means that matsah may also be eaten after midnight,
unlike the Passover offering. The Talmud states that Rava states a requirement to eat the matsah
before midnight in order to indicate that even though the requirement to eat matsah is
disassociated from the requirement of the Passover offering, the eating of matsah still retains the
similar characteristic that this eating must be done by midnight.

Note:

- The term msn, translated as "midnight" is more of a technical term. Please consult your Rabbi
as to when this is.

- Though the issue is beyond the scope of this compilation, it is worth noting that the rule that

27



The Seder in Rabbinic Literature o2
Copr. 2006 Rabbi Noah Gradofsky

one may not eat after midnight is understood to be the opinion of N>ty 2 MNYON 27 (Rabbi
Elazar ben Azaria), as opposed to the opinion of X2py »a (Rabbi Akiba), who allowed eating
the whole night. Though 7y 5w (Shulchan Aruch) accepts Rabbi Elazar's (see ©»n NN
N:3WN Orach Chayim 477:1 and Bet Yosef on Tur there) opinion, Maimonides accepts the
opinion of Rabbi Akiba (see N:) Ny YN M50 NN MmN Mishneh Torah Laws of Chamets
and Matsah 6:1 and Magid Mishneh thereon).

What Does The Word Afikoman Mean?

Please note: This section is based on a class by Rabbi/Professor David Novak, based on the
teachings of Rabbi Saul Lieberman (of blessed memory). Some discussion by Rabbi Lieberman
can be found at (655 97) 30-31 NNV > P19 KMWAS ’NavIN. [ have added some information here
from Rabbi Lieberman's writings.

B.T. Pesachim 119b (Mishnah 10:8) (N:> MWYN) 2 Ty VP 9T OXND NOON YH33 TINON
JIPPAN NDAN INN PPV PN

We do not add Afikoman after the Passover [offering]

There are several potential understandings of the etymology of the word Afikoman. The word
comes from Greek. One might understand the word as epi komos, meaning desert. If this is the
proper understanding, why do we call what we eat an "afikoman?" According to the Mishnah,
we are particularly enjoined from eating an afikoman. Instead, the likely etymology is epi
komatsain, which means to jump up. As we have discussed above (section titled "The Four
Children"), jumping from one group to another group during the seder is prohibited. The
Afikoman, as it were, is the antidote to this misdeed. This understanding is indicated in the
response to the simple child in the Jerusalem Talmud:

T N NOY PDIPIANR NDAN INK PPV PRY NDIN MO ITHY DX G XY 1D ININ NN WPV
NINN NNAND DION N NNIANND

The simple [son] what does he say? "What is this." You should teach him the laws of Passover,
that we don't add an Afikoman after the Passover [offering is eaten]. So that he won't get up
from one group and enter into another group.

For further discussion on this response to the simple child, please see "The Four Children"
section above.

In the Babylonian Talmud, this understanding is also presented, although the definition of desert
is also considered and supported:
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Babylonian Talmud Pesachim 119b 2 Ty VP 97 DN NOVN D12 TINdN
29 .NAND NOOVIN OY ONDTIIN NI AN DNV .1NAND NNANND 1IPY> XDV : 27 IINX 1)NDIDIN OND
29T PPN NN .ONNNY NPOP 0NN MO +DINN] : O7UN NNON+ (NIN) PN 1391 XY 92 NN

LDNNY NYYP 09N PN ,NDN INNX PPV PN : PNV
What is "afikoman?" Rav said: That he won't get up from one group to another. And Samuel
said: For example mushrooms for me and pigeons for Abba (Rashi says this means Rav, but see
Jerusalem Talmud below). Rav Chananya son of Shila and Rabbi Yochanan said: For example
dates, parched ears and nuts. A teaching which is in accord with Rabbi Yochanan: "We do not

add Afikoman after the Passover, for instance dates, parched ears and nuts." (Tosefta Pesachim
10:11).

The Jerusalem Talmud further expresses a divergence of ideas on the meaning of the word
Afikoman:

Jerusalem Talmud Pesachim 39d W/ T MO D GT P9 DIND NIDN NOWIY TINON
YTV DD NN ONINY NPXNN PN NN PN 129 0T PN MDD 119 1 MMM T DY N0 Y

NDOYW 92 NONNT NN
Rabbi Simon [said] in the name of Rabi Inyanay son of Rabbi Sisay: Various types of fruits (see
Jastrow Dictionary); Rabbi Yochanan said: Types of sweets. Samuel said: For instance
mushrooms for me and pigeons for Chnanyah son of Shilat.

In the end, it seems to me far from certain what the word Afikoman means. It could quite
possibly be designed to have this dual meaning. What does seem clear is that speaking of the
matsah we eat at the end of the meal as an "afikoman" is somewhat of a misnomer, as it is
particularly the afikoman that we are not supposed to eat. This becomes more clear in the next
piece.

No Afikoman After Matsah

Babylonian Talmud Pesachim 119b 2Ty VP 97 DNV NOVN A2 TINdN
NN, PIIPPAN NN INNX PPV PN : PN .JDIPPAN NN NN PPV PR : ININY TN DTN 27 N
V) NOT - NN NN NOYN ND INNP NOYDN KD - PPV - N¥N INNRD DIN ,NIT NI - NOIMN

A2 YNYNP LN 30 1Y - PNAY INND KDY ,INYY YT NDAN INND DIN NNONYO

Rabbi Judah said in the name of Samuel: We don't add an Afikoman after Matsah. [But] it was
taught - We do not add Afikoman after the Passover [offering]! [Implying] - after the Passover
[offering] is that which is forbidden [to eat afikoman], but after matsah - you may eat! It says
"it doesn't matter" - It doesn't matter [whether it is] after matsah, whose tasted is not strong, but
after the Passover [offering] whose taste is strong, it is not found to be wiped out - therefore it
teaches us.
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Rashi Pesachim 119b 2 Ty VP 97 DNV NOON YA
N> N ,NDAN DY NYININ NNNY DT NTIVON D)2 NN DIOND TINY - IDIPAN NN INX PPV PN

NN INNOY NMN N8N NN OWH NNINNI POIIN NNY NYININ I8N
We do not add after the matsah an Afikoman - That we must eat matsah at the end of the meal
as a memory of the matsah which was eaten with the Passover [offering], and this is the matsah
which we break that we eat last for the mitsvah of [eating ] matsah after eating.

Explanation: Rabbi Judah says in the name of Samuel that one may not eat after eating matsah.
A challenge is brought from from the fact that the Mishnah says that one may only not eat after
eating the Passover offering. The mishnah says nothing about not eating after matsah. The
Talmud defends Rabbi Judah's position by saying that the Mishnah demonstrates a more difficult
proposition. It is clear that one shouldn't eat anything after matsah, since its taste would not
remain. However the Mishnah says that one should not even eat after the meat, whose taste
would not be so easily replaced by other foods.

Note: The ruling of Rabbi Judah in the name of Samuel is our current practice, in that we eat
matsah as what we ironically call the "afikoman." See vV:n N¥M ¥IN MOON NN MWN O7IN
Maimonides Mishneh Torah, Laws of Chamets and Matsah 8:9 and N:nyn 0»n NN Y INDW
Shulchan Aruch Orach Chayim 478:1.

551 (Hallel) and 2N NOI2 (Birkat Hamazon)

Babylonian Talmud Pesachim 117b 2 Tiny PP 97 DN NODN D22 TINON

SPYN NI PYY IIND 59N DX POY 10 - 3P 0NN DY TIAND - OWHY D12 10 N
They poured him a third cup, he blesses on his food. [They poured him a] fourth [cup], he
finishes on it the Hallel. And he says on it the blessing of the song.

Babylonian Talmud Pesachim 118a N TNY NP 97 OXND NOON Y533 TINON

SN YD NPV NN PNY 2N IPTN D “[ﬁbﬁ’ SN NTIN 29 PV NOI NN
What is the blessing of the song? Rabbi Judah says: "They shall praise you Lord our God."
Rabbi Yochanan says: "The soul of all living."

WY N 430 ODNNA  DMININ YN NIV 239 22T OV DON MINY |, ODNN NN POY 9 0¥ P NN

SONN ND
The Rabbis taught: [They poured him a] fourth [cup], he finishes upon it the Hallel, and he says
the great Hallel. These are the words of Rabbi Tarfon. Some say "The Lord is my Sheppard 1

shall not want" (i.e. psalm 23).
SN PN 227,522 NN 0P DONN+ TYITIN +I0P DONN+ IR NTIN 227 TN DON 12N

922 I TY 7710 N2 APY 2910 +NDP DDNN+ IIN APY 92 RNN 29,922 NI TY MYYNN PWN
From where does the Great Hallel proceed? "Praise" (i.e. Psalm 136) until "The rivers of
Babylon" (i.e. Psalms 137). And Rabbi Yochanan says: From "A song of assents" (this could
refer to anything between Psalm 120 to 134, but probably refers to psalm 134 - Soncino Talmud)
until "The rivers of Babylon". Rabbi Acha son of Jacob says: from "Because God chose Jacob
for Godself" (Psalms 134:4) through "the rivers of Babylon."
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MND PONMY ,09Y DY 1112 2VWY NIN T VYTPAY 790 : PN 139 IINX 19V DON MY NIPY NN

721535
And why is it called "the great Hallel? Said Rabbi Yochanan: Because the Holy One Blessed is
He sits in the heights of the world, and distributes food to every creation.

Note: Per the opening of this piece, we do say "They shall praise you Lord our God," as well as
"the soul of all living." We also say Psalm 118 ("2y0 » /5 ynn - Praise G-d for G-d is good")
between those two.

Babylonian Talmud Pesachim 118a N TNY NP 97 OXND NOON Y533 TINON
,DIN) NN 195N DT NYWNN 12 YOIV DIVN NN PPN ROYY OND PN ,DITIN DON NIOINT INNRND M)
NNYA +TP ODNN+ XNIT - DINN NN .HOYN DY YN ,0oNNN FHINM ,NNN 1M 9D O NI
+DP DYIN+ DNIT - NNN NN ,0M XY DN +DP DYNN+ DNIT - PO D> NPIPY ,DINNN YR
1NOT - MYN DY AN N 9D TONNN +I0P DWNN+ NIT - DOXNNN NMONN ,DODIND YTPY DMINN

Y ND NN NY HI10P OYIN+
And since there is Great Hallel, why do we say this one (i.e. the regular Hallel)? Because it has
in it five things: The departure from Egypt, and the splitting of the Red Sea, and the giving of
Torah, and the resuscitation of the dead, and the birth-pangs of Messiah. The departure of
Egypt since it says "upon the exit of Israel from Egypt" (Psalms 114:1) and the splitting of the
red sea as is written "The sea saw and drawed back" (Psalms 114:3) and the giving of the Torah
as is written "The mountains danced as rams" (114:4) and the resuscitation of the dead as is
written "I shall walk before G-d" (Psalms 116:9, note that the verse continues "D»NN MYINA - in
the land of the living") and the birth-pangs of Messiah as is written, "Not for us God, not for us."
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